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DEVOTION OF THE FIRST FRIDAY. 


OUTLINES OF DISCOURSES ON THE DEVOTION TO 
THE SACRED HEART. 


BY THE REV. WILLIAM GRAHAM. 


XII. Beatr Munp1 CorpE QuoniAM Ipst DEuM VIDEBUNT. 
I.—Light. 


1. The life of the heart is love. So vast is its capacity in this 
respect, that the Infinite alone can fill it; and this every human heart 
instinctively seeks, in its quest for happiness. We may not be con- 
sciously aware of this, but rest in the love of the Divine can alone 
satisfy us. But to elicit a true act of divine love, purity of heart 
is essential. We must live and love in union with the Sacred Heart 
of Jesus. , 

Religion, in its subjective or personal aspect, is built on inward 
purity of heart. Outward rites and ceremonies aim only at producing 
this interior worship of God “in spirit and in truth.” It culminates 
in intense love of God, the highest form of personal worship. Souls 
who reach this point are “the clean of heart,” to whom alone the 
vision of God is promised. “Of such is the kingdom of heaven.” 
To it belong innocent children, pure-minded men and women who 
keep “unspotted from the world,” and penitents who have washed 
their soiled robes clean “in the blood of the lamb.” 
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If the heart is not clean, the great instrument of moral life is out 
of tune. Discord of soul is the result. The heart is the fountain of 
life. Is it soiled and muddy, so are the streams that issue from it. 

To be in accord with the Sacred Heart of Jesus, our hearts must be 
strong in union with His. In Him shine resplendent purity of heart; 
for He ever had the vision of God. 

2. The highest form of soul-culture is to be found in the study of 
the character of Jesus. It covers the whole field of the soul’s powers; 
but mainly of the heart, seat of the affections, the organ of love. 

After all, without a cultured heart, of what avail is a cultured mind. 
Peace is to be had in the training of the heart rather than in the 
storing of the mind. Love, not logic, appeases the hungry soul. 
The standard of nobility in the kingdom of the Sacred Heart, is not 
one of intellectual or social distinction; but of moral worth, and 
piety. The Church aims at forming saints, and not scholars, war- 
riors or statesmen. “My kingdom is not of this world.” It puts 
before man as the main purpose of life, purity of heart, not store of 
learning ; weight of merit, rather than weight of gold. For all these 
and more, are included in the vision of God, promised only to the 
clean of heart, “Beati Mundi corde quoniam ipsi Deum videbunt.” 

3. These are the words of one who is dearer to us than were ever 
Abraham or Moses to the Jews. No philosopher nor legislator had 
ever claimed to regulate aught beyond outward conduct. It was 
left to Jesus of Nazareth to order even “The inside of the cup to be 
kept clean ;” and make the heart alone, the source or spring of all 
that elevates or “defiles a man.” Purity of heart thus becomes the 
test of true discipleship. Not merely a wilful act, but even any wilful 
thought or any wilful desires, springing from a polluted heart, is 
thereby rendered unclean. “Unless your justice exceed that of the 
Scribes and Pharisees (devoted only to external observance of law) 
you can not be my disciples.” 

To cleanse the Augean stables of the human heart in the moral 
state of the world in Christ’s time, to strike the bitter and turbid 
pool and so sweeten its waters, proves Him Divine. None save He 
could have formulated into a law, and be obeyed by all choice souls, 
for the past two thousand years, the concept, implied in the words, 
“Beati Mundi corde quoniam ipsi Deum videbunt.” 

4. Men who see no more in Our Lord, than “the Son of Mary,” 
labor to prove that He was not original in His sublime maxims; 
but it matters little whether the equivalent of these maxims were 
afloat in the world of thought or not. A Zoroaster may have said, 
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“To think evil is to sin,’ and a Buddha “Overcome anger by love, 
falsehood by truth, good by evil;” but they were and are dead 
letter maxims. Indeed, as scattered rays of light they originally 
came from Him, “the world’s true light,” whether in reason or in 
faith. He lived and practised His own teaching; and made inward 
purity of heart the key of His system, a system that has produced, 
and is daily producing, the “Saints of God,” the great Christian type 
of character,” “the true Israelites,” the “clean of heart.” What is 
more, He distributes a new power, a great cleansing force, that makes 
even lepers clean. 

Can people see nothing superhuman in a lowly village carpenter, 
leading a life of mental solitude, and social obscurity, emerging into 
a gross, selfish, material world, to proclaim an everlasting, world- 
embracing kingdom of souls, based on the most elusive and fluctuat- 
ing of all things, submission of the mind, to a new rule of faith; and 
of the heart, to a new moral code, the pith and kernel of which were 
self-surrender and purity of heart. The key to the happiness, that 
by a law of their being all men seek, lie in the words, “Beati Mundi 
corde quoniam ipsi Deum videbunt.” 

5. Where is the commonwealth that promises and secures, not 
merely peace and well-being of body, but peace and rest of heart and 
soul? Where the school, that not merely trains, refines, and elevates 
the mind; but, what is more, cleans, sweetens and purifies the heart? 
All this is done in the school and kingdom of the Sacred Heart. 
Man’s heart is made for God, and can never reach peace and rest 
outside of Him. But alas! the heart is as it loves. Away from 
God—the heart of man “prone to evil from birth,” becomes a foul 
sewer of all that is muddy and turbid in life. It is an unclean “cis- 
tern that holds not the pure water that springs up into life.” 

Christ healed what He touched. He cleanses and purifies the 
human heart by contact with His own. To see God we must be 
“clean of heart,” and it is Christ that “showeth in the Father.” “He 
lights the candle” and sweeps the house “of the human heart, to find 
the coin” of the knowledge and love of God, lost in the dust and 
rubbish, and which alone can furnish and adorn that house. 

We have Christ among us. He is still washing our nature clean. 
He is still pouring “oil and balsam,” into the wounds of the heart 
stricken by sin. The fountains He opened for the “cleansing of the 
sinner,” never run dry nor turbid; for He is ever filling them with 
the waters of life, from the unfathomable depths of the love of His 
Sacred Heart. 








Short Sermons for the Sundays in May. 





BY THE REV. F. HEFFNER, O.S.N. 
FIFTH SUNDAY AFTER EASTER. 
PRAYER. 


“If you ask the Father anything in my name, he will give it to you.”— 
John xvi, 23. 


e. 


SYNOPSIS.—Isaias tells us to make haste and buy from God. The coin 
of purchase is shown to us by the Psalmist, and by the Evangelists, viz., 
Prayer. St. Chrysostom calls prayer a weapon of defence. St. Augustin 
calls it a key to the treasures of God. Others compare prayer to the 
sweet sounds of music. Example of Saul, of King Manasses, of Elias, of 
Ezechias, of Josue. Effects of prayer. Peace, strength, consolation, grace, 
success. Example of Peter—Our own experience. Conditions for ac- 
ceptance of prayer, (1) humble and (2) contrite heart, (3) perseverance. 


We read in the prophecies of Isaias that God demands us _ to 
“make haste and buy.” You will no doubt ask: “How can we buy 
from God?” How can we possibly pay God for anything? This 
is explained when we read further on: “Come ye, buy without 
money” (Is. lv, 1). Through the psalmist God speaks: “I demand 
neither gold nor silver, for the earth is the Lord’s and all they that 
dwell therein” (Ps. xxiii, 1), and again through St. Luke the 
Evangelist: “Ask and it shall be given you” (Luke xi, 9). Prayer 
is the coin with which we may buy all things from God; for our 
Saviour said: “And whatever you shall ask the Father in my name, 
it shall be given you.” 

St. Chrysostom recommends the use of prayer as a strong weapon 
with which to conquer the evil spirit. St. Augustin calls prayer the 
key to heaven which opens the door to all the possessions of God. 
“Prayer ascends to heaven,” he says, “and causes the mercies of the 
Lord to descend.” Another saintly writer compares prayer to the 
sweet sounds of a harp, capable of driving away the evil spirit, 
recalling the action of King Saul, who, when tormented by the 
evil spirit, caused a shepherd boy to play on the harp for him, at 
which the evil spirit immediately departed. Prayer has this same 
effect. When temptations, cares, and sorrows overwhelm us, things 
will appear brighter if we have recourse to the power of prayer. The 
spirit of evil is soon banished by prayer, and the soul linked more 
firmly to God. Prayer is compared to sweet music because of the 
soothing and overwhelming powers which are peculiar to both. 


498 

















FIFTH SUNDAY AFTER EASTER. 499 


Prayer will not only bring peace to our souls, it will also take away 
the wrath of the Almighty God. We read how the enemies of the Jew- 
ish King Manasses deprived him of his crown and cast him into 
prison, and we are told that “the king was in distress and prayed to 
the Lord his God: and did penance exceedingly before the God of his 
fathers. And he entreated God earnestly: and He heard his prayer, 
and brought him again to Jerusalem into his kingdom, and Man- 
asses knew that the Lord was God” (Paral. xxxiii, 12, 13). 

You may see from this what great power prayer has. Other in- 
stances of the efficacy of prayer are related in Holy Scripture. 
There we are told how the persecuted prophet Elias was supplied 
with food while in the desert. How health was restored to Ezechias, 
and how Jesus gained the victory over His enemies. In a word, 
prayer is all powerful, because through it we may obtain everything 
from God. Our Saviour assured us of this, when He said: “What- 
ever you ask when you pray, believe that you shall receive, and 
they shall come unto you” (Mark xi, 24). Is this not so, my dear 
Christians? Recall your own experience, for example, and you 
must acknowledge, that often you have received the graces you 
sought with confidence and humility. Thus by prayer pious souls 
are enabled to banish temptations, or to accomplish some special 
good deed. Consolation and strength are given in time of trial and 
adversity. Prayer is, St. Bernard says, a faithful messenger, who 
easily gains admittance to the heavenly throne and moves the divine 
King to give us assistance, which we find so necessary to overcome 
the obstacles to our salvation. If prayer is to have such good 
results, however, it must come from a heart free from sin. The 
grace of the Lord must be with us. We have an illustration of this 
in the case of Peter, who had been working all night casting out his 
nets but had caught nothing. When Jesus came the next morning 
and told him to again throw out his nets, he caught such a num- 
ber that he feared the nets would tear and the boat would sink by 
the weight of the fish. Peter was successful when the Lord was 
with him. There are many people who pray often and fervently and 
still do not receive what they request. And why are their prayers not 
answered? Because their conscience is burdened with sin, their 
heart is the abode of evil rather than of grace. God can not be 
expected to hear the prayer that comes from an impenitent sinner. 
We can not hope that our prayers will be acceptable to God, if we 
praise Him with our lips while our hearts are stained with sin. 








| 
| 
| 





500 THE HOMILETIC MONTHLY. 


Holy Scripture says “Praise is not seemly in the mouth of a sinner” 
(Ecclus. xv, 9). Prayer must come from a humble and contrite heart, 
and such prayer is always sure of a ready answer from the throne of 
God if the object of our prayer is a spiritual good and is necessary 
for our salvation. Amen. 





SUNDAY WITHIN THE OCTAVE OF THE ASCENSION. 
HYPOCRISY. 


“The hour cometh, that whosoever killeth you will think he doth a service 
to God.”—John xvi, 2. 


SYNOPSIS.—Many in imitation of the Jews of old do evil under pretense 
of good. Our Lord’s dreadful censure of thts crime. Not once, but many 
times did He warn His disciples against it. What is hypocrisy? It is the 
attempt of the corrupt heart to appear virtuous and holy. Examples of 
Judas and Herod. This evil prevalent to-day. The folly of such people. 
God is their Judge and they can not deceive Him. The Christian life ts 
the straightforward, upright life, and leads to the real life, 1. e., eternal life. 


The Jews, under pretense of zeal for the service of God, drove 
the disciples from the temple, persecuted them and endeavored to 
put them to death. Alas! Many Christians may be compared to 
these Jews, for many evil deeds are committed nowadays under 
the pretense of virtue and justice. 

Our Saviour censured the Scribes and Pharisees more severely for 
their hypocrisy than for any other of their faults. He warned His 
disciples repeatedly: “Beware ye of the leaven of the Pharisees, 
which is hypocrisy” (St. Luke xii, 1), “Wo, to you, Pharisees, be- 
cause you tithe mint and rue every herb; and pass over judgment 
and the charity of God. Wo to you, because you are as sepulchers 
that appear not, and men that walk over, are not aware” (Luke xi, 
42, 44). “Beware of the scribes who devour the houses of widows 
under the pretense of long prayer: these shall receive greater judg- 
ment” (Mark xii, 38, 40). “Wo to you scribes and Pharisees, hypo- 
crites ; because you are like to whited sepulchers, which outwardly 
appear to men beautiful, but within are full of dead men’s bones 
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and of all filthiness. So you also outwardly indeed appear to men just, 
but inwardly you are full of hypocrisy and iniquity” (Matt. xxiii, 27, 
28). From these words of our Saviour we may readily understand 
the meaning of hypocrisy. The hypocrite strives to appear as pious, 
but he has a corrupt heart. In the eyes of men he endeavors to 
pass as just and virtuous, but in truth he scorns the commandments 
of God and of society. Hypocrites are most dangerous people 
because under the cloak of piety they delude the inexperienced, and 
endeavor to corrupt and injure them in body and soul. The hypo- 
crite wears the mask of virtue and covers his evil purposes with 
the mantle of piety. We have an example of this in Judas. When 
Mary Magdalen anointed the feet of our Saviour with costly spices, 
Judas grumbled, and said: “To what purpose is this waste?” (Matt. 
xxvi, 8). “Why was not this ointment sold for three hundred 
pence, and given to the poor? Now he said this not because he 
cared for the poor; but because he was a thief and having the 
purse, carried the tnings that were put therein” (John xii, 5, 6). 
He pretended to be moved by charity for the poor, while in reality 
he longed for the money that might have been so gained. Another 
man of this sort was King Herod, who asked the wise men to 
inform him when the Holy Child was found, so that he might go 
and adore, while his real purpose was to murder. 

My dear friends! Are there not many Christians who follow 
in the footsteps of these hypocrites, who conceal a corrupt heart 
under the mantle of justice and virtue? Are there not many who 
manage to pass as just and honest, but in truth deal dishonestly 
with their neighbors at every opportunity? Are there not others 
who display great zeal for the greater honor of God, but only to be 
praised by others for this zeal and who secretly are vain, selfish 
and hardhearted? This is hypocrisy and all their zeal and all their 
good works will avail them nothing, if they do not become humble, 
contrite and free from sin. 

My dear Christians, guard yourselves against hypocrisy. Do not 
pretend to be virtuous in order to deceive others. Perform not 
good deeds for the sake of being seen and praised by people, but 
do good for the greater honor and glory of God. You may suc- 
ceed in deceiving your neighbors by shamming virtue, but remem- 
ber, you can not and will not succeed in deceiving God. He will 
not judge according to appearances, but according to the truth. At 
His judgment seat “The hope of the hypocrite shall perish” (Job 
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vii, 13). The mask will be torn away and hypocrisy will be revealed. 
Let us therefore walk conscientiously in the way of the command- 
ments and let us be good Christians not only outwardly, but with 
our whole heart and soul, for “he that walketh uprightly shall be 
saved” (Prov. xxviii, 18). Amen. 





PENTECOST. 


THE SPIRIT OF GOD. 


“And they were all filled with the Holy Ghost.”—Acts ii, 4. 


SYNOPSIS.—The descent of the Holy Ghost on the Apostles. All Chris- 
tians should desire to receive the Holy Ghost. The Holy Ghost is the 
Life and Light of the soul. The spirit of the world, and the spirit of the 
flesh prevent the Holy Ghost from taking possession of the soul. This 
is especially true of the sins of impurity, covetousness, and pride. The 
lives of the early Christians made them worthy to receive the Holy 
Ghost. A heart cleansed from sin and free from unlawful temporal 
attachments will be made the dwelling place of the Holy Ghost. 


To-day we celebrate the feast of the sending of the Holy Ghost. 
The Gospel tells us how the Apostles and disciples were assembled 
and suddenly a gust of wind came as though from heaven. At the 
same time there appeared fiery tongues, that came upon each one 
present, and all were filled with the Holy Ghost. My dear Chris- 
tians! We also should desire to receive the Holy Ghost, and I will 
endeavor to show you how we may make ourselves worthy of this 
great grace. 

The Church speaks of the Holy Ghost as “A welcome guest of the 
soul,” and Christ referred to the Third Person of the Trinity as 
“The Light.” Light is indeed a welcome guest to man. People 
living in the farthest north, where one-half of the year is day, and 
the other half night, are filled with joy at the reappearance of the 
light after the long darkness. Just as the light can not penetrate 
through dense bodies so can the Holy Ghost not enter into a heart 
which is fenced in with walls erected by sin. At the entrance of 
sin into the heart the Holy Ghost will depart. St. Thomas of 
Villanova reminds us that: “Holy Scripture speaks of the Spirit 
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of God, the spirit of the world, and the spirit of the flesh. Cast 
away the latter two, so that the first may remain, for the three do 
not harmonize, make war against each other, and the Spirit of God 
will not remain where the other two are present. God wishes to 
rule our hearts alone, and He will not tolerate association with the 
devil, the world, or the flesh.” 

It is especially the sin of impurity that so often drives the Holy 
Ghost from the heart of man. This sin has in our times become such 
a great and widespread evil, that God might well say what He said 
about the people at the time of Noah: “All flesh had corrupted its 
way upon the earth. My spirit shall not remain in man forever” 
(Gen. vi, 12). Another frequent antagonist to the Holy Ghost is the 
sin of greed and concupiscence, of which we read: “For from the 
least of them even to the greatest, all are given to covetousness” 
(Jer. vi, 13). And so too are the sins of pride, calumny, hatred, or 
of whatever description they may be. 

Things have indeed changed since the time of the Apostles. The 
first Christians loved neither the world nor the things of the world. 
They were not given to covetousness, for they sold their possessions 
and goods and divided them, according as every one had need 
(Acts ii, 45). They were not proud, but humble and gentle, they 
loved each other; they as one body adored and praised God and 
were therefore worthy to receive the Holy Ghost. 

You will see, my dear Christians, what is required of you in 
order that you may receive the Holy Ghost with His precious gifts 
and graces. He will only enter your heart after you have cleansed 
it from sin, and have banished everything that may be repulsive 
to Him. He detests all inordinate love for temporal things and all 
unholy struggles for them. Our Saviour has told us that the 
“world” could not receive the Holy Ghost. By the “world,” St. 
Augustine tells us, are meant those people who love the world, its 
riches and honors, to such an extent, that they forget God. The 
love of God which through the Holy Ghost enters into the heart, 
overrules all worldly love and therefore the Holy Ghost can not 
enter a heart which is not free from the love of sin. 

If you therefore desire to receive the Holy Ghost, with His gifts 
and His graces, my dear Christians, you must cleanse your hearts 
by the Sacrament of Penance and banish all sinful attachments to the 
world, its honors, riches and pleasures; for the pure love of God 
which is the gift of the Holy Ghost can not abide in a heart given 
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over to the world. The Holy Ghost desires to possess not only half, 
but our whole hearts. If you pray to God with a pure heart, full 
of love and confidence: “Oh! Holy Ghost, enter into my heart, be my 
consoler in all tribulations, my strength in all temptations, my deliv- 
erer in all danger! Guard me in the way of truth and virtue, 
and lead me to eternal salvation,” you may be assured that the 
promise of our Saviour will be fulfilled: He that loves me, will keep 
my word, and my Father will love him; we shall come and take our 
abode in him.” Amen. 





TRINITY SUNDAY. 


CHILDREN OF GOD. 


“Baptizing them in the name of the Father, and of the Son, and of the 
Holy Ghost.”—Matt. xxviii, 19. 


SYNOPSIS.—The greatest honor bestowable upon man is that of being a 
child of God, and an heir to heaven. This is given in Baptism. Mankind 
naturally seeks and enjoys honors, etc. But the honors which the world 
can give are fleeting, unsatisfying, deceptive, etc. All pass away with 
death. The contrast between the world’s honors and those of God. The 
honor of being children of God reserved for the Christian. The obliga- 
tion of the child of God. He must avoid sin, for sin makes of man a 
child of the devil. The generous gift of grace from God will enable man 
to accomplish this difficult but by no means impossible feat. 


My dear Christians, the honor and dignity received in Baptism 
exceed all worldly honors, because in Baptism we are made chil- 
dren of God and heirs to the heavenly kingdom. To-day, on the 
feast of the Holy Trinity, we are especially reminded of the graces 
received when, in the name of the Father, and of the Son, and of the 
Holy Ghost, we were made Christians, and I wish to have you con- 
sider with me the great honor of becoming children of God, through 
Baptism. 

There are few persons in this world who do not relish honor and 
praise. This one may be proud of the distinction bestowed by de- 
scent from an old and honorable ancestry ; another one glories in the 
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attention given to his skill, wealth, or accomplishments; others 
again strive for high positions and are only happy when they can 
command the homage of their fellowmen. But, after all, what are 
these honors of the world? Alas, they are valueless, deceptive and 
fleeting ; fickle like the men who bestow them. They seldom last 
long in life, and death ends them all. Contrast with these the honor 
of being a child of God. Can there be a greater honor conferred 
upon a creature than to be loved by its Creator? God says to each 
of us: “This is my beloved child.” And in beautiful words St. 
Paul tells us: “You are all the children of God, by faith in Jesus 
Christ. For as many of you have been baptized in Christ, have put 
on Christ” (Gal. iii, 26, 27). It was different in the Old Testament 
when Baptism had not been instituted. Much as the Israelites loved 
the Lord they dared not call Him “Father.” God permitted them 
to call Him: “King of Kings, Creator of heaven and earth,” but 
they were not given the privilege of addressing Him as “Father.” 
Although the Jews boasted that they were children of Abraham, they 
did not dare to call themselves children of God. This exquisite 
title was reserved for the Christians, who were bidden by the Lord 
to pray: “Our Father who art in heaven.” If not expressly com- 
manded to do so by Our Lord, it would hardly be credible that man 
could aspire to such honor. God loves us so much that He desires to 
be regarded as our Father, and, in the words of St. John: “That 
we should be called, and should be, the sons of God” (I John iii, 1). 

Endeavor, therefore, my dear Christians, to be worthy of the 
name of children of God, and God will be truly your Father. Have 
you at all times duly prized this great honor? As children of “The 
Almighty” we should in order not to be unworthy of our heavenly 
Father lead a good and godly life. Many, however, who call 
themselves children of God, do not show their appreciation of this 
glorious title. They lead a life which entitles them to be called 
children of the devil rather than of God, and our heavenly Father 
has good reason to cry out as he did over Israel: “Sons have I 
brought forth and raised but they have despised me.” When the 
Pharisees boasted that Abraham was their father our Saviour ad- 
monished them: “If you be the children of Abraham, do the works 
of Abraham” (John viii, 38). And this is also intended for you, 
my dear Christians. We boast of being children of God, therefore 
we must show by word, and by deed, and in fact by our whole life 
that we do the works of our heavenly Father. 
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Live in the future as becometh children of God. Cease to do 
anything that may displease God. Endeavor to keep the Command- 
ments and flee from sin. Our heavenly Father is generous and 
merciful and He will give you graces in abundance, if you are ear- 
nest in your endeavor to be His faithful and obedient children. 
Amen. 





ASCENSION DAY. 
BY THE REV. JAMES A. M. GILLIS, A.M. 


“And the Lord Jesus, after he had spoken to them, was taken up into 
heaven, and sitteth at the right hand of God.”—Mark xvi, 19. 


SYNOPSIS.—Introduction—The relation the festival of Ascension bears to 
the Resurrection. The one is the complement of the other in the eternal 
plan of God in proving to the world the divine mission of His Son. As 
the Saviour remained in the grave for forty hours in proof of His real 
death, so He remained on earth for forty days after His Resurrection 
as a proof of His real life (St. Thomas). 

Argument.—I. It was during the forty days He remained on earth 
after He rose, glorious and immortal, from the grave, that He manifested 
Himself to His disciples and gave them assurance that He was really 
alive, by various signs, thus dispelling their doubts concerning His 
Resurrection. His Ascension was public in presence of His disciples. 
But no mortal eyes saw Him rise from the sepulcher. Thus His Ascen- 
sion unfolded what was hidden in the mystery of His Resurrection. 

II. He ascended into heaven, as Man, to enter into His kingdom 
(Eph. iv, 10). 

III. He ascended to intercede for us with His Father (John xiv, 16). 

IV. He ascended to send down the Holy Ghost (John xiv, 7). The 
beautiful harmony of the spiritual works of God, manifested in the coming 
of the Holy Spirit after the Ascension. 

Conclusion.—Jesus Christ prepares for us a place in His kingdom 
(John xiv, 2). This should animate us to fight courageously against the 
powers of darkness. We should rejoice for being joint heirs with Christ 
and suffer with Him that we may be glorified with Him (Rom. viii, 17). 


When Christ, the long-expected Messias, was born in Bethlehem, 
the ancient city of David, the gladsome message of joy was an- 
nounced to only a favored few. The humble shepherds alone, with 
Mary the mother, and Joseph, united their voices with the songs of 
angels, to welcome the new born Babe who came to establish the 
peace of God with man. But on the day of the Epiphany, the Infant 
King was heralded to the world, with more than royal splendor ; 
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and kings paid homage at His feet. A star rose in heaven and pro- 
claimed His coming, and the “kings of Tharsus and the islands of- 
fered their presents; the kings of the Arabians and Saba, brought 
their gifts.” (Ps. 71.) Thus the Epiphany may be regarded as the 
complement of Christmas, the one festival unfolding and showing 
forth what lies hidden in the other, and both forming one complete 
and harmonious whole in the grand scheme of redemption. In a 
similar manner the Ascension may be regarded as the complement of 
the Resurrection, in the same divine plan. 

On the early morning that the blessed body of Christ, glorious 
with immortality, burst forth from the cerements of the tomb, 
angel eyes alone witnessed the joyous event. In the narrative of the 
Gospel we learn that the tomb was empty, and only the linen gar- 
ments remained as witnesses of the Saviour’s burial, when the pious 
women came at the silent hour of the dawn to visit the sepulcher. 
The guards were deep in slumber; and there was no one to tell the 
gladsome news of the Resurrection, save the angelic messenger who 
showed them the untenanted grave. But remaining on earth for 
forty days, till He was taken on high, on the day of Ascension, 
He gave ample testimony of His being the risen Saviour. Thus 
His triumphant Ascension forms with His Resurrection one united 
whole in the beautiful harmony of His eternal plan in proving His 
divine mission to the world. 

If He had come back to life immediately after His death, a doubt 
might arise as to His real death. But remaining in the grave until 
the third day, He left no possible room for such doubt. In like 
manner, if He ascended into heaven when He came forth glorious 
and immertal from the tomb, He would not have given such splendid 
evidence of His life. Hence St. Thomas says: “As Jesus Christ 
remained forty hours in the sepulcher as a proof of his real death, 
so he remained forty days on earth, as a proof of his real life.” 

It was during this stay of forty days on earth that He manifested 
Himself to His disciples, and gave them assurance that He had 
broken the bonds of death. First, appearing to Mary Magdalen 
while she was lamenting His absence from the tomb, He broke to 
her the gladsome news of His Resurrection. Then He appeared to 
the women as they were bringing the joyous message to the disciples. 
Again He was seen by Peter. And the same day He manifested 
Himself to the two disciples, on their way to Emmaus, whom He 
instructed touching the wonderful things that had come to pass at 
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the sepulcher, which even the Apostles yet doubted, and on which 
He brought to bear the corroborating testimonies of Holy Writ 
from Moses down through all the beautiful chain of prophecies con- 
cerning Him. Thus during the forty days of His glorified life on 
earth, He manifested Himself from time to time to His Apostles, 
showing Himself alive to them by many proofs, speaking to them 
as He was accustomed to do during the days of His mortal life, and 
teaching them concerning the kingdom of God (Acts i, 3, etc.). 

He was seen at one time by more than five hundred brethren at 
once (I Cor. xv, 6). And when the blessed time arrived when He 
was to return to His heavenly kingdom it was in the full effulgence 
of noonday, and in the presence of His disciples, who were witnesses 
of the glorious event. Mount Olivet, in the shadow of the holy city, 
which before witnessed His humilition, was now the scene of His 
triumph. Elias was taken in a fiery chariot to heaven (4 Kings, ii, 
11) ; Habacuc, the prophet of God, was borne through the air on the 
wings of an angel (Dan. xix, 36); but Jesus Christ on this beau- 
tiful feast we celebrate to-day, on this day of joy and gladness, 
ascended to heaven amidst the clouds of Olivet, by His own omnipo- 
tent power; and angels standing guard over the way, announced 
His coming in the same triumphant manner at the end of the world, 
when in the clouds of heaven He will come with power and majesty, 
as the Eternal Judge (Acts i, 11). In His entrance to His heavenly 
kingdom He was accompanied by the joyful train of the blessed 
souls released from captivity, the first fruit of His Redemption; at 
His coming on the great Day He will be attended by the countless 
legions of angels, who will be the happy witnesses of the victory of 
the just on that day of destiny. 

Jesus Christ ascended into heaven, in order to enter as man into 
His kingdom. “He who descended is the same also, who ascended 
above all the heavens, that He might fulfil all things” (Eph. iv, 10). 
He sits at the right hand of the power of God (Matt. xxvi, 64). It 
is always regarded as a mark of special honor, to be seated at the 
right hand, hence guests of honor are always placed at the right 
hand of their entertainer. We read in the Book of Kings, that when 
the mother of King Solomon came on business of state to visit 
him, he received her with all the marks of deference due to the 
mother of so mighty a monarch. He immediately rose from his 
royal throne to receive her, and a throne was set for the king’s 
mother, and she sat at his right hand (III Kings ii, 19). 
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As God, Jesus Christ is co-equal with the Father and the Holy 
Ghost, and His throne is eternal on the arc of heaven. He is also 
man, and as such is the most perfect of all the created works of God. 
His merits also as the world’s Redeemer are above those of all other 
created beings. Hence He is entitled to a degree of glory, high 
above all the blessed spirits, at the right hand of His Eternal Father. 
“He humbled himself, becoming obedient unto death, even the 
death of the Cross, wherefore God also hath exalted him, and had 
given him a name, which is above every name; that at the name 
of Jesus every knee should bow, of those that are in heaven, on 
earth, and in hell. And that every tongue should confess that the 
Lord Jesus Christ is the glory of God the Father” (Phil. ii, 8-11). 

He ascended to be our mediator with His Eternal Father, as He 
Himself declares; “and whatsoever you shall ask the Father in my 
name, that will I do; that the Father may be glorified in the Son. 
If you shall ask anything in my name, that I will do” (John xiv, 
13, 14). St. Paul writing to the Ephesians, sublimely dwells on 
this mediatorship of Christ, and the precious gifts of heavenly grace, 
that we receive through Him, and how His glory, above all the 
choirs of angels, is filled and increased by the salvation of all those 
who are members of His Church, of which He is the head: “The 
eyes of your heart enlightened that you may know what is the hope 
of his calling, and what are the riches of the glory of his inheritance 
in the saints. And what is the exceeding greatness of his power 
toward us, who believe according to the operation of the might of 
his power which he wrought in Christ, raising him up from the 
dead and setting him at his right hand in the heavenly places, 
above all principality, and power, and virtue, and dominion, and 
every name that is named not only in this world, but also in that 
which is to come. And he hath put all things under his feet, and 
hath made him head over his church which is his body, and the 
fulness of him who is filled all in all” (Eph. i, 18-23). 

He ascended to send down the Holy Spirit, who, according to the 
admirable contrivance of divine wisdom, was not to come till Jesus 
Christ should ascend. We see the beautiful harmony of eternal 
wisdom everywhere around us; in the blushing beauty of the sum- 
mer blossom; in the tiny blade which develops into a giant stalk 
and produces abundant fruit; in the laws which govern seed time 
and harvest, summer and winter; in the whole beautiful economy 
of nature. The same magnificent harmony of detail is found in 
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the spiritual order, arranged by the divine Architect. So St. Paul 
says, in the beautiful inspired words of his epistle to the Romans: 
“The invisible things of him from the creation of the world are 


clearly seen, being understood from the things that are made’. 


(Rom. i, 20). 

Jesus Christ ascends to be a mediator with the Eternal Father 
(Rom. viii, 24) ; the Holy Ghost descends to be our Comforter in 
our earthly pilgrimage. Jesus Christ, the great high priest, pene- 
trates the heavens to act as intercessor between God and men at the 
eternal altar (Heb. iv, 14) ; the Holy Ghost comes down to abide 
with the Church for all time so that she can never err (John xvi, 
13). Jesus Christ ascends to the bosom of His Eternal Father as 
the pledge of our future glory, a blissful immortality. The Holy 
Ghost enlightening us here below with the gifts of His heavenly 
grace, animates us to fight the good fight which will merit for us the 
crown of unfailing glory. Jesus Christ Himself declares how 
compatible it is with the designs of God in His dealings with man 
that He should ascend to heaven, and so that the Holy Ghost 
should come down and abide with the Church to the consummation 
of time: “But I tell you the truth; it is expedient for you that I 
should go: for if I do not the paraclete will not come to you; 
but if I go I will send him to you” (John xvi, 7). 

Lastly, Jesus Christ ascended to heaven to prepare a place for 
us there. “In my Father’s house there are many mansions. If 
not I would not have told you, because I go to prepare a place 
for you” (John xiv, 2). Happy indeed and consoling is this 
thought. It should encourage us in our struggles with the powers 
of darkness. Gloomy, indeed, and distressing is the night of our 
pilgrimage. The way is bleak and ominous and dark; and the road 
is narrow, and steep, and crooked. Thistles and thorns strew our 
path. But though weary and footsore, Jesus is there to console 
us. At every turn He meets us carrying His Cross; and He bids 
us remember that we must bear our cross to gain the crown. Above 
us, on the summit of the mountain of trial, is the heavenly city 
toward which we are directing our weary steps. Beautiful beyond 
expression is that city of delights, “having the glory of God, and the 
light thereof like unto a precious stone, as it were to a jasper stone, 
as crystal. And the walls of this city of eternal beauty are of jasper 
stone, and the city itself of the purest gold like to clear glass. And its 
gates are of pearls, and its streets transparent as glass. And it 
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needeth not the light of the sun, nor the moon to shine in it; for 
the glory of God hath enlightened tt and the Lamb is the lamp 
thereof” (Apoc. xxi). Jesus Christ awaits us there, to crown, 
with the laurel crown of victory, all who courageously and perse- 
veringly ascend the slippery heights of the mountain of trial. Surely 
the reward is exceedingly great and we must not give way to 
discouragement. 

God who established such beauty and order in the world around 
us, who has given to nature its laws, and to ten thousand worlds their 
playground in infinite space, has prepared this heavenly city for 
His own abode, where He manifests His glory. How ravishingly 
beautiful then must it be! St. Paul, who, wrapt in spirit, had a vision 
of its loveliness, could only say of it: “The eye hath not seen; nor 
ear heard; neither hath it entered into the heart of man what things 
God hath prepared for those who love Him” (I. Cor. ii, 9). And 
David, the prophet of God, languishing after the joys of this celes- 
tial city, could only say of it: “How lovely are thy tabernacles, O 
Lord of Hosts! My soul longeth and fainteth for the courts of the 
Lord” (Ps. Ixxxiv, 1). 

Why then should we weary and faint under trials, which prepare 
for us a home so beautiful, which purchase for us a reward of ever- 
lasting joys. We see the Saviour in the deep and gloomy silence of 
a vast and lonesome desert. He is suffering from hunger and 
weakness after a long unbroken fast of forty days and forty nights. 
He is far away from all human consolation. No beloved disciple 
is near Him to witness the terrible trial He is about to undergo. 
The prince of darkness, the fell enemy of souls, is there to tempt 
Him. He makes use of all his craft and cunning; he puts forth 
every effort, which relentless hatred and almost unfailing power 
place at his command, to induce the man-God to commit sin. But 
the Saviour shows forth the power of God in putting His enemies 
to confusion. He thus gives us the example to fight bravely under 
our trials. And now a beautiful and consoling scene appears before 
us. The Saviour is there; but He is not alone. Three of His favor- 
ite disciples are with Him. And He is transfigured before them. 
His face and form emit rays brighter than a thousand suns. He 
assumes the effulgence of glory, on which the blessed gaze in 
rapture for all the years of eternity. Before we saw Him in the 
desert of sorrow and standing on the mountain of temptation. Now 
He is on the mountain of victory, transfigured in the brightness of 
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paradise. Moses and Elias are witnesses of His triumph; and 
from the clouds of heaven the voice of the Eternal Father attests 
the vision of glory. Even so does our reward, exceeding great, in 
heaven follow the good fight which we wage against the powers 
of darkness. 

Our Saviour commenced His cruel passion on Mount Olivet, where, 
in the agony of suffering, His precious Blood flowed in drops to the 
ground. To-day we see Him cross the torrent of Cedron to the 
very garden of sorrow which witnessed His distress on the mourn- 
ful night of His betrayal. And why? To manifest His glory even in 
the place which witnessed His greatest trial. For it was from that 
Mountain of Olives that He was taken in the clouds of heaven to 
the right hand of the power of God. Let us therefore rejoice for 
we are joint heirs with Christ, yet so if we suffer with him, that 
we may also be glorified with him (Rom. viii, 17). 
































AN EXPOSITION AND DEFENSE OF CATHOLIC 
TEACHING. 





I. Fifty-three Sermons on the Creed.* 


XXVIII. THE VISIBLE HEAD OF THE CHURCH: 
HIS OFFICE. 


BY THE REV. J. H. STAPLETON. 


“Behold I lay in Sion a chief corner-stone, elect and precious; and he that 
shall believe in him, shall not be confounded.”—I Peter, ii, 6 


SYNOPSIS.—Exordium.—Chief corner-stone of the Church, invisible and 
visible, blessed and reprobated by men. Functions of the visible head 
stated. 1. To affirm a Church without a visible head, is naturally absurd. 
* I : is socially disastrous. 3. It is scripturally false. Objections refuted. 

onclusion. 


St. Paul, quoting from the same passage of the prophet Isaias, 
calls this corner-stone, which “shail be a sanctification to you,” “a 
stumbling-stone and a rock of scandal; and whosoever believes in 
him, shall not be confounded.”’ These words refer, of course, to the 
Messias ; in the mouth of the prophet they foretold the Saviour, who 
built up the Church of God and entered Himself into the edifice, as 
the “chief corner-stone, elect and precious;”’ who established the 
Christian fold and became its invisible head, from whom it derives 
its undying life. But these same words may, indirectly and very 
properly, apply to him, who, upon Christ’s withdrawing from among 
men, took His place in the Temple of God’s Church, became His 
vicar and representative, the visible head of the Christian fold. The 
Pope is the visible “corner-stone, elect and precious,” in whom if men 
believe, they shall not be confounded ; but who, like Christ whom he 
represents before men, is become a stumbling-stone and a rock of 
scandal for many who believe not in him. 

We have but to reflect for a moment and consider how necessary 
for the propagation and preservation of the true faith in the world 
throughout the ages, as well as for our own individual act of faith, is 
the authority vested in his sacred office and person—governing and 
teaching with that collective wisdom infinitely superior, even inde- 
pendently of divine assistance, to the wisdom of the individual: to 
understand why this corner-stone is truly “elect and precious,” and 
a security against confusion here and hereafter. While, on the other, 
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hand, knowing the evil eye with which men outside the Church look 
upon him, sensing all the malignity and hatred that lies behind the 
epithets of “papist” and “romanist,” so often hurled at us who be- 
lieve and are not confounded; realizing that the question of spiritual 
supremacy involved in this dignity, apparently or in reality, keeps 
’ thousands and millions out of the fold: we will not fail to discover 
here “the stumbling-stone, the rock of scandal, the sign set for the 
ruin of many in Israel, which shall be contradicted.” We bless 
our supreme pastor, because by the power given to him, we, the 
sheep, are fed with a wholesome spiritual food; they stone him 
because he blasphemes and makes himself the Vicar of Christ. It 
is worthy and just that the Vicar should be treated like the Master, 
should imitate Him in all things: be a subject for consolation and an 
object of contradiction, according as men see the light which he rep- 
resents and reflects. Happy we who are not scandalized in him! 
Men hear Christ’s proclamation of supremacy: “all power is 
given to me in heaven and on earth,” and are not offended thereby. 
Twenty centuries of Christianity have held up before their eyes the 
image of the Word made flesh, of whom it is written: ‘And he 
hath on his garment and on his thigh written: King of kings, 
and Lord of lords ;’” and His title to dominion is still honored by the 
bulk of humanity in civilized parts. But what of His work! He 
founded a Church to carry on perpetually His mission of redemption: 
well and good. But let this Man-God, while reserving for Himself 
the office of invisible and divine ruling from His throne in the 
heavens, choose and set up in His stead on earth, to teach and govern, 
a human agent, in immediate touch with humanity through human 
channels, whose authority communicated from above, is binding on 
the soul and conscience of those over whom he is placed; let Him 
give a head to the corporate religious body He created, a chief 
magistrate to the religious society He formed, a perpetual Peter to 
the Church He founded; let Him give a form to His organization in 
keeping with human ideas; let Him hand over to a mere mortal the 
keys of the kingdom, and commission him to rule and teach under 
the unerring guidance of the unseen Spirit and at once the world is in 
rebellion. This is what offends and scandalizes, and appears to them 
unworthy of a God. That He should lower Himself to work for us, 
is nothing ; that He should raise up a creature to a lofty pinnacle of 
dignity to continue His work, is preposterous, and they will not 
hear it. The divine Architect plans and executes with infinite wis- 
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dom; and puny man finds flaws in His scheme. “We will have no 
man to lead us,” they say, “we will brook no human authority, no 
visible supremacy ; this is not as it should be. Let the Invisible One 
lead us, and Him alone. Not seeing Him, nor hearing Him, if we 
are weak and ignorant, we shall err; if evil, we may follow as we 
please or not follow Him: our wandering shall thus find justification. 
Away with your Pope! We will have none of him!” 

This is the state of the question. How shall we vindicate the 
wisdom of God! How shall we justify the economy of His building 
the Christian temple and show forth the reason and necessity of the 
office of a visible corner-stone. 

Might we not just as well try to show the necessity of a head to 
the human body? A body without a head! Nature offers nothing 
like it. Let the body be human, politic, social, religious: in the col- 
lection of units that go to make up the whole, in the various mem- 
bers that compose it, there must be order, unity, harmony, solidity ; 
and there can be none, as there can be no justification for calling 
such an aggregation of parts a moral whole or entity, without 
co-ordination of such parts, one principal unit or part emerging as 
the head or chief. It is a law of nature, based on accidental inequali- 
ties and diversity of tastes and aptitudes, that where many are gath- 
ered together, one takes the leadership, all follow the lead of one best 
fitted to direct. The flock, the herd, yields to this law of nature. 
Where will you find a fold without a shepherd, an army without a 
captain, a navy without an admiral, a ship-crew without a captain, 
a state without a chief magistrate? The very school boy becomes a 
leader of his companions. Even criminals obey this law. 

Now the Church is a body, a moral body, a body religious, a body 
militant, a complete and perfect organism, intended by the Founder, 
Jesus Christ, to make for harmony, effectiveness and perpetuity 
among men. The same God is the author of nature. The instinct for 
order found in every collection of individual creatures must be 
Godgiven. This instinct fits all things in their respective places, 
subordinates some to others for the greater good of all, estab- 
lishes precedence culminating in a highest rank of honor and author- 
ity. This is wisdom, the divine wisdom which men admire in God’s 
works. If God shows this wisdom in all things of nature, how is it 
conceivable that He left it out of the greatest work of all, the organ- 
ization created for the salvation of men and the profiting by the 
Blood of the Lamb! And why should not this work of God be 
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according to the law of nature! Is there any creature on earth more 
natural than man? And man is the material of which the Church 
is made up. He can not follow in his religious life a law not in 
keeping with his nature. God can elevate man above nature, but 
He can not, without contradiction and destruction, treat him without 
regard for, and against, the order according to which he is made. 
Here as elsewhere nature demands a head; order requires it. To 
affirm a Church made up of men without a human visible head, is un- 
natural, monstrous. 

Napoleon is credited with saying that, if the papacy did not exist, 
it would be necessary to invent it. It may safely be taken for 
granted that neither faith nor piety prompted this utterance. It was 
simply that, with his profound knowledge of men and his common 
sense, acute to the point of genius, he saw for the spiritual world, 
in the absence of a head to rule and teach, spiritual anarchy and 
the destruction of the religious idea among civilized peoples—results 
than which nothing more appalling for the human race can be 
imagined. Now, what is anarchy? Anarchy is a proposed disinte- 
gration of society in which it is imagined that social order can 
exist without government, authority, law, supremacy. It is exem- 
plified in the periodical killing off of heads of governments, without 
regard to the individual who happens to be seated in the chair of 
authority, but on the sole principle that no one has the right to rule 
or command. It means, of course, wherever this monster trails its 
slimy lengths, confusion, destruction, ruin, chaos. It is the mortal 
enemy of civil government and society; for society can not be con- 
ceived without a head. 

It is strange how men, who are shocked at the very idea of an- 
archy in reference to civil and social matters, demur not in accepting 
it in the spiritual and religious realm. Yet how obvious is it! If 
one who advocates the absence of formal government in things reli- 
gious, regards it as essentially tyrannical, would destroy it, and thus 
bring about an unregulated and chaotic condition in the domain 
of religion: if such a one is not a religious anarchist, then the word 
has no meaning. If Christianity is a society organized by Christ, 
whose members are held together by belief in His teachings, then a 
principle which breaks this bond of belief is anarchical. Now, 
away from unity with the visible head of the Church, the teachings of 
Christ—essential and fundamental truths—are fast fading from 
men’s minds. The germ of revolt against religious authority is 
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bearing fruit. It is a fact as clear as the noon-day sun that the 
rockbed truths of Christianity—the Trinity, the divinity of Christ, 
vicarious atonement, hell, original sin, etc., are no longer in honor 
with the majority of non-Catholics in our country. 

It was fatal, this condition had to come. Authority and law was 
denied ; disorder crept in. The keystone of the edifice was removed ; 
the edifice collapsed. The tie that bound the members together was 
snapped asunder; warring sects arose, each straining in its own 
way; one affirming, another denying; all free-lances, all individ- 
ualists with a theory. In rejecting the visible head of the Church, 
they rejected the principal of authority and supremacy in reli- 
gious order. Thus was religious anarchy begotten. Like causes 
produce like results. What is a law of death for civil society, can 
not fail to be a law of death for the religious and spiritual. Just as 
a body can not exist without a head, neither can a society exist 
without a center of unity and authority. Take any aggregation of 
men, bent on any purpose whatsoever, and it will be a mere mob, 
will accomplish nothing but ruin, if there be no one to command 
and lead. Why? Because no unity exists: hence confusion and dis- 
order. 

Now God, who is the author of society, is the source and foun- 
tain-head of order. In His Church, therefore, order and harmony 
must obtain; and this can be only under conditions which secure 
order and harmony in all societies. His Church was intended to ac- 
complish something. If no civil society can accomplish anything 
without government, how can a religious? It was intended to last 
as long as man. But anarchy is destruction. In the Church as well 
as in the State God’s wisdom must show itself. And there is no 
wisdom in founding a Church and placing therein the seeds of death. 

But we have the word of One more competent than Napoleon to 
speak on the necessity of a Supreme Pastor over the flock of Christ. 
It is the Word of Christ who founded the Church, who is its invisible 
head, who had His idea as to the fitness of things, and whose wisdom 
counts for more than ours. With His word before us, we shall 
see that, not only is it naturally absurd and socially disastrous, but 
it is scripturally false, that Christ established a Church without the 
office of a visible head. 

Behold the group of Apostles He has called to Him, the first Chris- 
tian society, learning at His feet the laws of the kingdom He is about 
to found. There is but one head; it is He. But He is not to remain 
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with them forever visibly to rule and teach. The Cross of Calvary 
beckons to Him, and He must go to buy the price of salvation for 
men’s souls. This done, His Church will continue His mission 
among men, will apply the fruits of His passion, perpetuate His 
work. He sends and commissions them, He promises to be with 
them ever. And now, behold He singles out one from among them. 
No doubt as to who he is; He names him. To make the choice and 
election more solemn and impressive and in accordance with the 
Eastern custom of royalty, He changes his name. “Simon, son of 
John, thou art no longer Simon. Thou art Peter. Peter is hence- 
forth thy name.” He exacts of him a triple confession of love for 
Him greater than that of all the others; as if to show how, as being 
singular in affection, so he is to be made singular in authority and 
honor. 

“Thou art Peter, and upon this rock I will build my Church; and 
the gates of hell shall not prevail against it. . . . And I will 
give to thee the keys of the kingdom of heaven: and whatsoever thou 
shalt bind upon earth, it shall be bound also in heaven: and what- 
soever thou shalt loose upon earth, it shall be loosed also in heaven. 

Feed my lambs, feed my sheep.” 

Peter is a rock. A rock is the basis and foundation of an edifice, 
without which it can not subsist. It is the center of unity, without 
which we have but a mass of raw material. It is the principle of 
solidity, without which it can not endure. This is the function of a 
visible head: to be the center of unity, harmony, peace, by direction, 
command, and teaching. Here is a head appointed by divine author- 
ity. If we want a divine church, and not a church according to the 
vagaries of human fancy, here it is. 

Peter has the keys. Keys are the emblem of supreme authority in 
the realm, a symbol recognized among all peoples. To the victor of 
old were given the keys of the city to signify that to him was turned 
over the power to rule. To Peter were confided the keys of the 
kingdom of heaven; to him was given power to be exercised on 
earth, and recognized in heaven—power to bind and loose, by laws 
and teachings. Could anything be clearer? 

Peter is made the shepherd over all, over lambs and sheep, over 
great and small, high and low, subjects and subordinates, rulers and 
‘teachers. Shepherds are supreme rulers over their flocks. Rulers 
and kings, especially in the East, are called shepherds. The idea is 
luminous and pregnant with meaning. The prophet Ezechiel thus 








MRED stale at Sg a 
eee Saree 

















AN EXPOSITION OF CATHOLIC TEACHING. 519 


announced in vision the Messias: “I will set up one shepherd over 
them: and he shall feed them, even my servant David: he shall feed 
them and he shall be their shepherd.” ’Twas Christ the prophet 
saw, the founder of the Christian fold and its divine shepherd, its in- 
visible head. The Father set Him up; the Father sent Him. As 
the Father sent Him, so He sent others, with all the “power that 
had been given to him in heaven and in earth,” as He Himself says. 
And notice how He sends Peter and sets him up with the identical 
words which the Father established and sent Him. Peter is the 
one shepherd set up over all, even over the high ones like David. 
He shall feed them and be their shepherd: “fed my lambs, feed my 
sheep.” 

Christ’s place Peter takes, by divine appointment, over all, to rule 
and teach even as He had done, to be His Vicar. 

“But,” some one will say, “the visible head, necessary at the begin- 
ning, is not necessary now.” And why not now! There is no indi- 
cation, in Scripture or elsewhere, that the essential organization of 
the Church was to change. It was established by a wise God for 
human beings for all time. It is but ordinary respect for God to 
say that it was established according to the needs of men. And 
human nature does not change in its essential aspects. There is no 
sign whereby we may know when and where, and how men have 
undergone such a transformation as to necessitate a reorganization 
of the Church. There is even more need now than there was then. 
Men have less faith and less charity. They are farther away from the 
sources of revelation, and are therefore less respectful. Secondary 
teachers are more numerous, less carefully chosen and prepared, by 
men; whereas then they were few, elected and taught by Christ, 
who is God. The faithful are spread over the whole world; nations 
have sprung up and divided peoples. Hence never greater danger of 
dissension and disunion. Hence now formal government to preserve 
the unity and purity of faith is more imperiously demanded. 

If others say that the time for a change in the economy of church 
government came when the Church fell away; we answer that this 
is equivalent to saying that the Word of Christ has failed. He knew 
the temptations of men and foresaw their liability to err and to 
abuse the tremendous power thus conferred. For that reason He 
provided a safeguard: “I am with you all days even to the consum- 
mation of the world.” Reconcile this promise with the falling away 
of Christ’s Church. Either His word is true and He is with the 
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Church, true to His promise; or not. If so, how could the Spouse of 
Christ prove faithless to her Redeemer! 

Again: “Is it right that a mere man should hold the place of God 
over his fellows?” Is it right that any man should hold a position of 
authority over others in any sphere? If in temporals, why not in 
spirituals? Worldly rulers are God’s lieutenants. Parents are God’s 
vicars. In His sight we are all children and subjects. Why not dele- 
gate His authority in one domain as well as in another! And if He 
has done so in spiritual matters—as He has—why demand reasons 
of the fact of Him who is all wise? If God did confer supreme 
power on Peter and his successors, as we know from Holy Writ that 
He did, that ought to be enough for any one who believes in an 
infinite God. 

The Catholic Church has such a leader, as nature, reason, and 
revelation demand that it should have; has had such a leader since 
the moment Christ relinquished His place and left Peter in His stead. 
For over nineteen centuries holy men have followed each other in that 
office of visible supremacy in unbroken succession and handed down 
the scepter that Peter in the beginning received from Christ. In 
that office, whose present incumbent is the wise and kindly Pius 
the Tenth, Catholic unity is centered, order is assured, Christ’s word 
is verified. He is a head, not a figure-head. He not only presides, 
but he rules as well. He teaches, but with a voice as of one having 
authority. He commands not only respect, but obedience. His is a 
primacy of jurisdiction, as well as of honor. 

Ours therefore the duty of thanking a wise God for the manner 
of His dealing with men, and for the faith by which we believe in 
Christ, the chief corner-stone divine, and in His representative and 
Vicar, the visible head of the Church; “for, he that shall believe in 
him, shall not be confounded.” 
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XXIX. INFALLIBILITY OF THE CHURCH AND OF THE 
POPE. 


BY THE REV. H. G. HUGHES. 


“In the days of those kingdoms, the God of Heaven will set up a kingdom 
that shall never be destroyed; and His kingdom shall not be delivered up to 
another people; and it shall break in pieces, and it shall consume all these 
kingdoms; and itself shall stand forever.”—Daniel ii, 44. 


“And Jesus answering said: Blessed art thou, Simon Bar-Jona: because 
flesh and blood hath not revealed it to thee, but my Father who is in 
heaven: And I say to thee that thou art Peter; and upon this rock I will 
build my ae and the gates of hell shall not prevail against it.”—Matt. 
xvi, 17, 18. 


SYNOPSIS—I. The dream of Nabuchodonosor, and its interpretation. The 
kingdom of God on earth. The beginnings of the kingdom. St. John 
the Baptist. The call and promise to Simon. Progress of the work. 
A visible kingdom, in the world though not of the world. A universal 
kingdom—teach all nations. A kingdom to last for all time. 

II. The Petrine Privileges. The confession of Peter and its reward. 
Words of tremendous import. What do they mean? Peter the Rock. 
Peter the bearer of the keys. His work to last “all days even to the 
consummation of the world.” A question—Would God give these powers, 
and not also give protection from error in their use? 

III. The doctrine in Christian antiquity. St. Clement. The Council 
of Chalcedon. Is it an usurpation? If so, why no protest? But the 
Fathers are unanimous as to the principle. 

IV. Infallibility of Church and Pope bound up together. Object 
of the Church—the salvation of souls. For this is necessary the inerrant 
teaching of truth. Church’s inerrancy involves (a) inerrancy in teach- 
ing, (b) inerrancy in believing. How would a humanly instituted society 
ensure unity? By having an authoritative head. Our Lord has chosen 
the same way. Reason and revelation are in agreement here. The infal- 
libility of the Pope is the only way of securing and accounting for the 
unity of the Church. 


I. In the second year of his reign, Nabuchodonosor, ruler of the 
mighty empire of Babylon, dreamed a dream. Waking from sleep, 
his spirit was terrified, and his dream went out of his mind. He 
called around him his wise men, his magicians, and his astrologers, 
and demanded of them what had been his dream, and what was the 
interpretation of it. They being unable to comply with this com- 
mand, the king, in his wrath, ordered that all the wise men of Baby- 
lon should be put to death; Now among them were counted, at this 
time, the holy prophet Daniel, and his three companions, Ananias, 
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Azarias, and Misael, who had been brought with the rest of their 
nation into captivity. Daniel, hearing of the cruel sentence of death 
thus passed upon himself and his companions together with the 
heathen soothsayers and magicians, hastened to the king’s court, and 
promised that, if time were given him to pray to the God of heaven, 
he would declare both the king’s dream, and the interpretation of it. 

That night, accordingly, he prayed to God, who revealed to him 
in a vision the king’s dream and its signification. And the king’s 
dream was this: He saw, and behold there was a great statue, tall 
of stature, and with a terrible look. And the head of the statue was 
of fine gold; the breast and arms of silver; the belly and thighs of 
brass; and the feet part of iron, and part of clay. And the king 
looked till a stone was cut out of a mountain without hands; and it 
struck the statue upon the feet thereof that were of iron and clay, and 
broke them in pieces. Then was the iron, the clay, the brass, the 
silver and the gold broken to pieces together, and became like the 
chaff of a summer’s thrashing-floor, and they were carried away by 
the wind, and there was no place found for them; but the stone that 
struck the statue became a great mountain, and filled the whole earth. 

Now the great statue, dear brethren, represented the great em- 
pires of the world that were to follow one another. The head of 
gold represented the empire of Nabuchodonosor himself; the breast 
and arms of silver represented the empire of the Medes and Per- 
sians ; upon this there was to follow the Macedonian empire of Alex- 
ander the Great; while finaily, represented by the feet, part of iron 
and part of clay, was to come the world-wide empire of Rome. And 
when this last great empire was at its height should come the stone, 
cut out of a mountain without hands, rolling without any visible 
mover, small, indeed, at first, but afterward filling the whole earth. 
It was to strike the statue on the feet; that is it should come into 
conflict with, and should break in pieces the Roman Empire, at its 
center, and thereby shatter the kingdoms of the world, dependent 
upon Rome, and should become a world-wide power, filling the whole 
earth, for, said the Prophet: “In the days of those kingdoms the God 
of Heaven will set up a kingdom that shall never be destroyed, and 
his kingdom shall not be delivered up to another people, and it shall 
break in pieces and shall consume all those kingdoms, and itself shall 
stand forever” (Dan. ii, 44). 

Nearly six hundred years after this, dear brethren, when the last 
of those great empires was at the summit of its power and prosperity, 
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a man suddenly appeared on the banks of the Jordan in the Roman 
province of Palestine. He was a striking and remarkable figure, 
recalling to the minds of those who saw him, the prophets of old. 
He was clothed in a rough garment of camel’s hair; he lived a life 
of austere penance, subsisting upon locusts and wild honey. His 
preaching accorded with his life, for the burden of it was: “Do 
penance for the kingdom of God is at hand.” 

Yes, dear brethren, the kingdom of God was then at hand, the 
King Himself was come, the stone hewn without hands from the 
mountain was about to strike the feet of the great statue, to come 
into opposition with the world-wide power of Rome, which it was to 
break in pieces. 

Soon after, this same preacher, in whom you will have recognized 
St. John the Baptist, was exercising his office and baptizing in the 
waters of the Jordan, when, looking up, he saw One coming toward 
him. Inspired by the Holy Spirit of God, he points to the new comer 
and cries out: “Behold the Lamb of God; Behold, here is he who 
taketh away the sins of the world! This is he of whom I said, After 
me cometh a Man who is preferred before me, because he was 
before me.” 

And henceforth the Forerunner decreases, while He to whom he 
has borne witness, who is none other than the King of the new king- 
dom, Jesus Christ our Saviour, increases. “And the next day again 
John stood, and two of his disciples; and beholding Jesus walking, 
he saith, Behold the Lamb of God. And the two disciples heard 
him speak, and they followed Jesus. And Jesus turning and seeing 
them following him saith to them: What seek you? Who said to him 
Rabbi—Master—where dwellest thou? He saith to them, come 
and see. . . . And Andrew, the brother of Simon Peter, was 
one of the two who had heard of John, and followed him. He findeth 
first his brother Simon, and saith to him; we have found the Messias. 

and he brought him to Jesus. And Jesus, looking upon 
him said. Thou art Simon, the Son of Jona, thou shalt be called 
Kephas—Peter” (John i, 35-42). The work is begun, the new 
kingdom, the kingdom of God is now inaugurated, and the first thing 
that the Founder of the kingdom does is to choose the Rock upon 
which that kingdom is to rest as its solid and sure foundation. 
“Thou art Simon; thou shalt be called in the future Peter—the 
Rock.” 
Time goes on. The Divine Lord of the kingdom pushes on the 
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work. He calls around him Apostles and disciples. He preaches and 
sends them to preach, confirming His heavenly mission by great signs 
and wonders. Everywhere the burden of their preaching is the 
same ; it is the announcement of the Forerunner repeated, “Do Pen- 
ance; for the kingdom, the kingdom of heaven, God’s own kingdom 
upon earth is at hand. Note, too, dear brethren, the character of this 
kingdom, as we have it described in the Gospels. It is no invisible 
kingdom, whose members are known to God only. No: the Founder 
Himself declares that it is like a city set on a hill like one of those 
towns of which, while He spoke, his hearers could see more than 
one, perched on rocky eminences—standing out in the clear atmos- 
phere of that southern clime—impossible to be hid. It is not a 
kingdom in heaven; for He tells us also that it will number among 
its members both good and bad, as a net cast into the sea brings up 
good and bad fish. Moreover, He compares it to a field, in which 
good wheat was sown, and an enemy came in the night and sowed 
bad seed; and both are to grow together till the harvest, which is the 
end of the world; when the reapers, who are God’s holy angels, 
will separate the bad from the good. It is a kingdom, then, im the 
world, but not of the world. 

Again, it is to be a universal kingdom; for the Founder says to 
His Apostles—“Go ye into the whole world, and ‘teach all nations.’ ” 

It is to be a united kingdom, not a kingdom divided against itself. 
“A house divided against itself can not stand,” and Jesus, in the last 
days of His earthly life prays for His followers that they may be one, 
with so complete and perfect a unity, that He does not hesitate to 
compare it with the unity that exists between His Father and Him- 
selfi—‘‘that they may be one, even as thou, Father, and I are one” 
(St. John xvii, 21). 

Moreover, the kingdom of God upon earth is to last as long as time 
itself ; for to those who are commissioned to spread it He says, “Lo, 
I am with you all days, even unto the consummation of the world” 
(Matt. xxviii, 20). 

II. But let us go on a little further in the history of the begin- 
nings of the kingdom. On a certain day, the Divine Master is at 
Caesarea Philippi. It is not long before His work is to end, appar- 
ently in complete failure, and He himself to be put to a most cruel 
and shameful death. He asks of His Apostles a question: “Whom do 
men say that the Son of Man is?” And they reply, “Some John the 
Baptist, and others Elias, and others Jeremias, or one of the pro- 
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phets.” Jesus saith to them: “But whom do you say that I am?” 
Then speaks Peter—the Rock—to whom the promise “thou shalt 
be called Peter,” had been made. Simon Peter answered and said, 
“Thou are the Christ ; the Son of the living God.” Oh, blessed and 
happy confession of faith! Oh, great reward conferred upon him 
who made it! “Jesus answering, said to him: Blessed art thou, Simon 
Bar-Jona: because flesh and blood hath not revealed it to thee, but 
my Father who is in heaven. And I say unto thee that thou art 
Peter, and upon this rock I will build my church, and the gates of 
hell shall not prevail against it. And I will give thee the keys of 
the kingdom of heaven. And whatsoever thou shalt bind on earth, 
it shall be bound also in heaven: and whatsoever thou shalt loose on 
earth, it shall be loosed also in heaven” (Matt. xvi, 14-19). 

Dear brethren, it must surely appear to the most careless reader 
of the Gospels, that we have here words of most tremendous import. 
Of tremendous import because they confer, in the plainest, most obvi- 
ous terms, powers cf vast extent, over the things of the other world, 
upon a mere man. Of tremendous import, also, in that by the very 
greatness of the reward we are taught the true value of that con- 
fession of faith: “Thou art the Christ, the Son of the living God.” It 
was a confession of the Divine Sonship, as well as of the Messianic 
office of the Master. 

But let us see what is given to Peter by those words, remembering 
that they are the words of God; and that when God speaks, it is not 
as when man speaks. When God speaks, every word is pregnant 
with deep meaning ; yes, and, moreover, the words of God are effec- 
tive: they operate and bring to pass that which they enunciate. 
What, then, is granted to St. Peter? Four things. And note that of 
these four things, only the last, the power of binding and loosing, 
was promised by Jesus Christ to the other Apostles in common with 
Peter (cf. Matt. xviii, 18). 

First, then, Peter is to be the Rock—the sure foundation upon 
which the Church of God is to stand secure and firm. Secondly, be- 
cause of this foundation no assaults of hell shall ever prevail against 
that Church. By the “gates” of a place its power, its strength is sig- 
nified. We have, indeed, in modern times a surviving instance of this 
ancient usage, when we speak of the Ottoman Porte—or “gate,” 
meaning by that expression the Ottoman Empire. It is a formal 
phrase which conveys the idea of the power and dignity of the state. 

Thirdly, the keys of the kingdom that Christ has come to found 
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shall be given to Peter; and lastly, by virtue of this power of the 
keys, whatsoever he shall bind or loose upon earth shall likewise 
be equally bound or loosed in heaven. 

Peter, in other words, is to be the foundation of the Church for 
all time; not only solid in himself, but giving solidity and perma- 
nence to the whole building. “For all time,” I say; and this is plain 
from the very idea of a foundation. Who ever heard or spoke of a 
temporary foundation? A temporary door, a temporary roof there 
may be to a building—but a temporary foundation would be an ab- 
surdity. If the foundation be temporary, the whole building must 
needs be temporary, and will have to come down to be built up 
afresh on its new foundation. But Christ’s Church is a permanent 
edifice—the gates of hell shall not prevail against it. Like the house 
in Our Lord’s own parable, being built upon a rock, it will stand firm, 
though the rain beat, and the winds blow, and the sea rage against it. 
To suppose that only for his own life time was Peter to be the foun- 
dation of the Church; to hold that the foundation would ever be re- 
moved while the world should last, would be to suppose that Our 
Lord’s work was not to last beyond the years of Peter, would be to 
go against the clear significance of the whole symbolism here used 
by Our Lord; would be to reduce to an empty boast of permanence 
never in fact to be realized, and to take all the meaning out of one 
of the most solemn declarations of Jesus that the Gospels contain. 

Peter is to hold the keys. This, in nearly every civilized time and 
country, has ever signified the possession of supreme command. 
What Peter binds and looses on earth; what he commands or 
forbids, all his acts of authority, his decisions, his rulings, his 
government in general, are to be ratified and confirmed by God. 
“The Jewish way of using the words binding and _ loosing 
for ‘to prohibit’ and ‘to permit,’” honestly admits the Protestant 
Dean Alford, “would make the binding and loosing belong to the 
power of legislation in the Church” (Greek Testament, abridged ed., 
in loco). 

Dear brethren, let me put you here a question, to which we shall 
return again shortly. Do you think that Almighty God would give 
such powers as this to any man; would bind Himself to confirm all 
that man’s official acts, and yet so leave that man without Divine 
guidance that he might go astray and make mistakes in the exercise 
of his office? Would not God, by so acting, be engaging Himself 
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to the ratification of error? You must answer—assuredly He would. 
But that God can not do. 

Therefore we Catholics hold and say that God does nor leave the 
Head of His Church without divine guidance in his official acts—his 
official acts, notice that—not in unofficial and private acts. We say 
that God does guide the Head of the Church in his official public acts ; 
guides him by His Holy Spirit, so that in the exercise of his tre- 
mendous office, he is preserved from error—and that is what we 
mean when we speak of Papal Infallibility. 

“What do you mean,” we ask our children in the catechism, “when 
you say that the Pope is infallible?’ And they reply: “When I say 
that the Pope is infallible, I mean that the Pope can not err, when, 
as Shepherd and Teacher of all Christians, he defines a doctrine 
concerning faith or morals, to be held by the whole Church.” 

III. We have now considered, my dear brethren, in a general 
way, the position of St. Peter as the permanent foundation of the 
Church Catholic. We have seen that the very idea of that position— 
the position of a solid and perpetual foundation—necessarily involves 
the consequence that St. Peter must have, and must have continu- 
ously, successors in his office; successors in the persons of whom 
he will continue to be the Rock upon which the Church is built. 
Now if we interrogate Christian antiquity as to this matter, we shall 
receive a clear and decided answer. The successors of Peter, the 
holders of Peter’s prerogatives and of Peter’s powers, those in 
whose persons his office and work and position as the foundation 
are continued, are none other than his successors in the See of Rome. 
Thirty years after the death of St. Peter, a dissension arose in the 
Church at Corinth, and although one of the Apostles, St. John, was 
still alive, we find the Bishop of Rome, St. Clement, intervening to 
restore peace. He writes an epistle to the Corinthians: he speaks 
with an unmistakable tone of authority. “Do you,” he writes, “who 
laid the first foundation of this sedition, submit yourselves unto your 
priests ; and be instructed unto repentance, bending the knees of your 
hearts. . . . but if some should be disobedient unto the things 
spoken from Him (i. e. Jesus Christ) through us, let them know 
that they shall entangle themselves in no small transgression and 
danger” (S. Clement, 1st Ep. to the Corinthians. Ch. 57 and 59). 

It would take long to go through the list of the Bishops of Rome, 
and to show how they were consistently regarded by the whole Chris- 
tian world as successors of St. Peter in all his power and preroga- 
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tives; so let us come to the year 451. St. Leo the Great then 
uccupied the Throne of the Fisherman. The Church had long been 
troubled by the heresy of Eutyches, who denied that there are two 
distinct natures in Jesus Christ, each with its own proper operations. 
A general council of the whole Church was called together, and 
six hundred Catholic Bishops met at Chalcedon. 

Who presided over this august assembly? Was it the oldest and 
most venerable of the Bishops there present? No. Four strangers 
are there from distant Rome, bearing a letter from Pope Leo. In 
this letter the Pope tells the assembled Fathers that he has sent two 
Bishops and two Priests to represent him; and that they are to 
understand that he himself, through his legates, is presiding at this 
council. Moreover, he tells them that there is no cause for them 
to discuss or dispute as to what is the faith of the Catholic Church 
concerning the matter in hand, since he himself has already spoken 
and judged the cause, and the decision will presently be read to them 
by the legates. It was read; and that venerable assembly listened 
with all reverence to the Pope’s definition of the true doctrine of the 
Incarnation, and, at its close, all cried out as with one voice: “This is 
the faith of the Fathers.” “This is the faith of the Apostles.” “Peter 
hath spoken by the mouth of Leo.” 

Dear brethren, I might multiply instances of similar occurrences. 
Are we to say that they were due to innovation, to the pride and arro- 
gance of the Bishops of Rome seeking to dominate over their 
brethren? If so, let some one show when such usurpation of 
authority began ; let it be shown when and where the inevitable oppo- 
sition that such usurpation would meet with on every side was 
aroused. But this can not be done. There are, it is true, instances 
of resistance to this or that act of particular Popes, grounded upon 
the fact of the supposition that they were either misinformed or 
acting outside their province in such particular instances; but to the 
principle that the Bishop of Rome is the successor of Peter, that he 
is supreme head on earth of the Church of Christ, and that he is 
inerrant in his official teaching—to this there is no opposition except 
from those who had already made shipwreck of the faith in some 
other point of doctrine, and who were cast out of the Church 
Catholic in consequence of their obstinacy in error. Had the posi- 
tion of the Popes been an unjust aggression on the rights of Catholic 
Bishops, it would have been they, not interested heretics, who would 
have spoken out in the cause of truth and justice. But when they 
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spoke, it was to the same effect as the Fathers of Chalcedon. St. 
{renaeus, Tertullian, St. Cyprian, St. Ambrose, with his famous 
saying “Where Peter is, there is the Church,” St. Augustine, St. 
Jerome; all these and many others, men who would have been the 
first to protest against an unjust assumption of spiritual power, speak 
of the Roman Church and of its Bishops in terms that convey no 
other teaching than that of the Vatican Council in our own times. 

IV. And indeed, dear brethren, it is not difficult to show that the 
infallibility of the Pope is what we may call, when we have once 
granted that Jesus Christ established a visible Church and gave it a 
visible Head upon earth, a natural consequence of these two facts. 

What is the Church for? I ask you. Is it not for the salvation 
of souls? And how are souls to be saved? They are to be saved by 
loving and serving Almighty God. But none can love and serve 
God who knows not God, who knows not his own relations to God, 
and God’s will in regard to that service which His creatures owe to 
Him. Man, then, needs a teacher who will tell him the truth about 
God, about his own soul, and about the service which God demands 
of him. This is the office of the Church established by Jesus Christ. 
With her He promised to be “all days, even to the end of the world.” 
To her He promised the gift of the Holy Spirit, to lead her into all 
truth (John xiv, 16-26). She is, St. Paul tells us, “the pillar and 
ground of the truth.” To her, the true faith, the right doctrine 
concerning the all important matters of which I have just spoken— 
God, our souls, God’s service—are a matter of life and death. Her 
own action through the ages from the times of the New Testament 
itself, show that she has never had any doubt of her right and her 
duty to suppress error at its first uprising. But, I ask you, with 
what right could the Church do this if it were possible for her to 
err in matters of faith? She would have no right. But that right she 
claims, and that right she has. The promises of God are not made 
void. She is commissioned to teach all nations, and she does it in 
perfect confidence with serene trust in the Word of her Master: “Lo, 
I am with you all days, even to the consummation of the world.” 

The Church, then, by virtue of the very work which she has to 
accomplish, enjoys that inerrancy in teaching, without which her 
work would be completely prostrated. But let us ask what such in- 
errancy involves. To be real and effective, to be anything more than 
a name, it must involve two kinds of inerrancy or infallibility. The 
Church consists of two classes of members—the teachers and the 
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taught. This must be so, in the nature of things. “Go ye, and teach 
all nations,” said our blessed Lord. There must be those who teach, 
and there must be those who are taught. And, in order that Our 
Lord’s promise “the gates of hell shall not prevail against it” may 
be fulfilled, not only must the teachers be free from error in their 
teaching, but the taught must be preserved from error in their 
belief. There are, then, two kinds of inerrancy or infallibility—the 
active infallibility, as we may term it, of the teachers, and the 
passive infallibility of the belief of the faithful at large. This latter 
does not mean that individuals, and many individuals, can not fall 
into error; but it means that the Church as a whole will ever be 
preserved from a general and universal apostacy from the truth. 
For this it is necessary that teachers and taught, the pastors and the 
faithful at large, be bound together in their faith by some universal 
force which shall secure that correspondence in faith throughout 
the whole body without which the Church would not be a united 
body at all, without which she would fall to pieces, without which she 
would most certainly fall a prey to the powers of hell who are ever 
seeking to instill falsity into the minds of men for their destruction. 

Now what is this universal, unifying force that keeps together— 
this, my brethren, is a living, palpable fact—keeps together, I say, so 
many millions of Christians to-day in one heart and one mind upon 
the highly debateable subjects with which religion is concerned? 
Consider the matter, for a moment, from the morally common-sense 
point of view. How does any society of men, instituted for some 
special purpose, ensure at least a large measure of unity of thought 
and action among its members in regard to the objects of the 
society, and the best means of attaining that object? It is, and it 
can only be, by some authoritative voice, whether of committee, or 
president, or of some similar organ of communication. And, I ask 
you, supposing the matters with which such a society deals are of 
such paramount importance, so nearly concerning the very life and 
death, the peace and happiness and security of the members of the 
society, that an absolute unity of idea is desirable, how could such 
unity be brought about? The members of a committee may differ. 
When the matters discussed admit of some compromise, then, indeed, 
an agreement may be arrived at in that way. But supposing that 
the affairs in question admit of no compromise. Then, indeed, 
there is but one way of securing complete unity. There must be a 
spokesman with an authoritative voice, whose decisions will com- 
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mand entire confidence and unquestioning obedience. In human 
affairs, such an authority, however wise and well-informed, will 
still be fallible. But, I ask you, could the Divine Founder of the 
Church, considering that the subject of the Church’s teaching con- 
cerns not merely life and death, but everlasting salvation, could He, 
I say, have chosen a more fitting, a more natural way, and one 
better adapted to the nature and constitution of man, than the 
institution of a supreme head with infallible authority to put an end 
to all disputes and controversies by his utterances, a head who 
should voice the inerrant teaching of the body at large, whose deci- 
sions should keep in the unity of faith pastors as well as people, and 
secure effectively that unity in belief and obedience which we see, 
as a fact, is secured in the Holy Roman and Catholic Church? 

Yes, dear brethren, this wonderful unity is a fact; and a fact that 
can be accounted for in one way only; namely, by postulating that 
God has chosen a center of unity for His Church, and that center of 
unity is the Holy See of Rome, whose occupant, as successor of St. 
Peter, carries on in his own person and office the work of the 
Foundation, the Rock—Peter—upon which Jesus Christ has built His 
Church. To Peter was given the command “Feed my lambs, feed 
my sheep” (Matt. xvi, 18, 19); to Peter it was said “Confirm thy 
brethren ;” and, relying on those commands and upon the promise of 
Jesus Christ “I have prayed for thee, that thy faith fail not,” the 
successors of Peter with inerrant voice feed the lambs and the sheep 
of Christ’s flock with sound doctrine, and confirm their faith against 
the attacks of error at all times and in all places. What reason itself 
tells us would be the most effective method of preserving the truth 
throughout the centuries, revelation tells us was truly the means 
that Our Lord actually chose. Certainly, to look at the matter from 
another point of view, if Peter is the solid, unassailable Rock, giving 
stability to the whole building of Christ’s Church, he, and his suc- 
cessors in whom he still lives and acts, must be preserved from all 
fear of error in their teaching of religion. 

One final word, my dear brethren, as to the meaning and scope of 
this inerrancy or infallibility. The Vatican Council has in clear 
terms defined what is meant by Papal Infallibility. “We declare and 
define . . . that the Roman Pontiff, when he speaks er cathedra, 
that is, when, exercising his office as pastor and teacher of all Chris- 
tians, by virtue of his supreme Apostolic authority he defines a doc- 
trine concerning faith or morals as to be held by the whole Church, 
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then, by divine assistance, promised to him in the person of the 
Blessed Peter, he enjoys that same infallibility . . . with which 
the divine Redeemer willed His Church to be endowed.” 

Infallibility, then, is not the same thing as inspiration. It belongs 
to the Church and the Pope in virtue of a “divine assistance,” guard- 
ing from error in the teaching and in the exposition of the body 
of truth once delivered to the saints. It does not apply to any and 
every act of Pope or Church; but to teaching concerning faith and 
morals; finally, it applies, according to the words of the sacred 
council, when a doctrine is taught as binding the universal Church— 
when the Pope is exercising his office as pastor and teacher of all 
Christians. 

If people would only study the Church’s own presentment of her 
own doctrines, instead of taking the caricatures of them so often put 
before the mind of man, they would find them to be much more rea- 
sonable than they had ever supposed. So it is with this doctrine of 
infallibility. It is not that tremendous assumption which it is 
often taken to be: it does not confer upon him whose prerogative it 
is, either sinlessness or freedom from liability to error in everything 
he may speak about, nor on every occasion on which he may speak. 
It is simply the power to do that which we should have expected Our 
Divine Lord to have provided for—to hand down from age to age, 
unsullied and pure, to expound correctly and interpret rightly the 
truth that makes us free, the truth upon which our salvation de- 
pends, and that we must drink, if we drink at all, from an unpolluted 
channel through which no poison of error can reach our immortal 
souls. 
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XXX. THE PRIESTHOOD: ITS THREEFOLD OFFICE. 
BY THE REV. THOMAS J. GERRARD. 


“Thou art a priest forever.”—Hebrews v, 6. 


SYNOPSIS.—Introduction—The intrinsic fitness of a priesthood. Men of 
low degree in approaching men of high degree, like to have an inter- 
cessor. Natural, then, that men in approaching God should wish to 
have a priest. Christ in the Incarnation assumed the office of a priest. 
The priesthood of the Catholic Church is a participation of Christ’s 
priesthood. To Christ then we must go to learn the nature of our 
priesthood. 

Exposition—I. Christ came to offer sacrifice. The end of sacrifice: 
union with God, and reconciliation. Christ, as a member of the human 
race, offers the great sacrifice. Continues it in heaven. Makes it visible 
on earth through the ministry of priests. Words of sacrifice pronounced 
in the name of Christ. Men chosen for priests in order that they may 
know the needs of men. Ordination confers a seal which can never 
be effaced. Gives jurisdiction over the natural Body of Christ. 

II. Christ came to forgive sins. He would apply the fruits of 
His sacrifice. Throughout His ministry He exercised the power: the 
Paralytic, Magdalen, woman taken in adultery. Friend of sinners. Work 
continued in the Sacrament of Penance. Power to bind and loose; to 
forgive and to retain sins. Priest is (a) judge, (b) physician, (c) 
guide, (d) father. 

III. Christ came to preach a revelation. Preached by deed and by 
word. Gave authority to the priests of the Church to preach. They 
preached in His name. The indwelling of the Holy Spirit. Their mes- 
sage therefore has the same weight as if He delivered it. 

Difficulties answered—Luthers denial of sacrificial priesthood: a 
denial of the great prophecy of Malachi; a denial of the eternal priesthood 
of Christ. The difficulty as to the power of man to forgive sins arises 
from the confusion of “primary” and “secondary” minister; and ignores 
the direct commission of Christ. The objection against authoritative and 
“apostolic” preaching ignores Scripture and the express words of Christ. 


Never in the history of mankind, until the time of the Reforma- 
tion, had there been known to be a religion without a priesthood. 
God had so made the human heart and soul that it sought for Him 
as for its supreme satisfaction. God was an unseen God. Man 
was a thing of flesh and blood. It was natural therefore that men 
should be chosen from among their fellowmen, who, being ac- 
quainted with the needs of mankind, might represent those needs 
before God. It was fitting that human beings who could talk to 
human beings in human language should be set aside to treat of 
things between God and men and to dispense God’s gifts to men. 
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This inherent need of an intercessor is noticeable in all phases of life, 
where those of low degree must communicate with those of high 
degree. A child wants a present from its father, and it begs its 
mother to ask the father. A youth leaving school for business, 
although he may have confidence in his abilities, yet feels he has 
better chances if he has a friend to speak for him. Men may push 
their way into social, intellectual, artistic, or political circles, but they 
do so much more successfully if they are introduced by some recog- 
nized member. Naturally then when men wished to communicate 
with the mysterious world of the Great Spirit they did so by means 
of a chosen priesthood. 

In course of time God saw fit to live among men Himself. He 
deigned to take upon Himself the form of man and as the God-man 
to dwell with men. Seeing that the human race had been accus- 
tomed to treat with Him through a priesthood, He arranged that 
He in His Incarnation should be clothed also with a priesthood. He 
had come to make a great atonement for sin. He had come to undo 
an infinite wrong. To this end a priest and a victim of infinite value 
were needed. So God made Himself the priest and the victim of the 
sacrifice. 

The priesthood which we know in the Catholic Church to-day is 
derived from and is a participation in that priesthood of Christ. To 
understand therefore the nature of the Catholic priesthood we must 
ever recur to its exemplar, the priesthood of Christ. From that 
priesthood we learn of the threefold office: to offer sacrifice, to for- 
give sins, and to preach the revealed Word of God. The sublime 
truth which is realized in every Catholic priest to-day was first 
spoken of Christ Himself in the great Messianic psalm: “The Lord 
hath sworn and he will not repent: Thou art a priest forever accord- 
ing to the order of Melchisedech.” 

The first office in the priesthood of Christ is to offer sacrifice. 
Theologians have differed as to what precisely constitutes a sacrifice. 
But all are agreed in this—that it is a rite by which men hold com- 
munion with God, by which God’s supreme dominion over men is 
acknowledged, and by which those who have offended God are recon- 
ciled to Him. Now since all men had sinned in Adam there was 
imperative need of such a rite of reconciliation. Spiritual writers 
have speculated as to what might have happened if Adam had not 
sinned. Would there still have been place and necessity for sacri- 
fice? Whatever be the answer to this question, certain it is that 
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after the sin there was even greater need of sacrifice. We have 
“therefore a great high priest, that hath passed into the heavens, 
Jesus, the Son of God.” 

The highpriest of the law entered into the holy of holies once a 
year to offer the blood of the sacrifice. Christ entered into the 
presence of His eternal Father to offer the sacrifice of His own 
Blood. The sacrifice of Christ, however, was not for Himself. True 
He was tempted in all things like as we are, yet without sin; and 
having no sin, He needed no expiation. To man, therefore, the _ 
value of Christ’s sacrifice lay in the fact that He, together with the 
rest of men made up one family, the human race. The disorder of 
our relationships with Almighty God was to be dispelled and order 
restored through the whole race making atonement and satisfaction. 
Christ being a member of the race, gave to it this power. But the 
race, as a race, was bound to take its share in the sacrifice and priest- 
hood of Christ. This it does by means of its visible priesthood. The 
eternal priesthood of Christ in heaven is made visible on earth 
through the ministry of the priests of the Catholic Church. The sac- 
rifice which is offered on earthly altars is one and the same sacrifice 
as that offered on Calvary and continued in heaven. It is carried, as 
we pray in the Mass, by the hands of God’s holy angel to God’s altar 
on high in the sight of His Divine Majesty. “For every highpriest 
taken from among men is ordained for men in the things that ap- 
pertain to God, that he may offer up gifts and sacrifices for sins.” 

Thus it is that when the priest offers the sacrifice he does not do so 
in his own name. For the time being he virtually puts off his own 
personality and puts on that of Christ. He pronounces the words 
of sacrifice, but they are not his own words. They are the words 
of Christ: “This is my body.” “This is the chalice of my blood.” 
The priest is Christ’s ambassador and representative. As he speaks 
Christ’s words, then Christ by an act of His will brings about that 
which the words signify. 

This, then, is the first duty of a priest, to offer sacrifice, to say 
Mass. It is a tremendous dignity and responsibility. We might 
well wonder how God could confide such a work to mere men. The 
epistle to the Hebrews gives us the reason. Men are chosen simply 
because they are men. He who is to stand between God and men 
must know what it is to be a man. He must know by experience 
something of man’s weakness and needs. The end of sacrifice is 
union with God, and only he who bends low can enter into that 
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communion. So every high priest taken from among men is one 
“who can have compassion on them that are ignorant and that err: 
because he himself is compassed with infirmity. And therefore he 
ought, as for the people, so also for himself, to offer gifts and sacri- 
fices for sins.” 

One of the most important ceremonies in the ordination service is 
that which signifies this power. It is called the tradition of the instru- 
ments. A chalice with wine and water, and a paten with a host are 
placed in the hands of the candidate while the Bishop says: “Receive 
power to offer sacrifice to God, to celebrate Masses both for the 
living and the dead.” The Anglican church when it broke away 
from the Catholic Church abolished the rite of handing over the 
chalice and paten. And so when the question of the Anglican priest- 
hood was tried in Rome, this wilful omission was declared to be a 
sign of change of intention. By doing away with the signs of sacri- 
fice itself, the Anglican church declared its intention of doing away 
with the priesthood. 

In contrast to this the Catholic Church teaches that by ordination 
the priest is configured to Christ. His soul is sealed. A mark is 
made on the powers of his soul which is light to his understanding 
and love in his affections. Just as a lawyer makes a deed legal by 
sealing it in wax, so God makes a priest, stamping him with a char- 
acter. This sets him aside for his special duties. It entitles him to 
participate in precisely those functions of the priesthood which 
Christ came on earth to perform. The mark remains forever. It can 
never be effaced. It remains always either to the glory of the priest 
or to his shame. 


“For good ye are and bad, and like to coins, 
Some true, some light, but every one of you 
Stamped with the image of the King.” 

TENNYSON. 


Thus far we have considered what is known as the jurisdiction of 
the priest over Christ’s natural body. Next we come to consider 
what is known as the jurisdiction of the priest over Christ’s mystical 
body, his power to forgive sins. The sacrifice of Christ meant. pri- 
marily the worship of God. But it implies also and in consequence 
remission of sin; for repentance from sin is an act of worship. 
Contrition is the return of a perverted will toward God. The rela- 
tion of sin to the Incarnation is very intimate indeed. The Church 
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speaks of the sin of Adam as a fruitful and even needful fault, since 
it was the occasion of the coming of so good and so great a Redeemer. 
The sweetest name of the Redeemer is that which associates him 
with men as their sin-bearing-Jesus—God the Saviour. “Behold the 
lamb of God, behold him who beareth the sins of the world.” Again 
Isaias foretold of Him: “The Lord hath laid on him the iniquity of 
us all.” 

This, then, was the second great office of His priesthood, to apply 
the fruits of His sacrifice to our individual souls. By the great sacri- 
fice the purchase value of our souls had been provided. There 
everything was ready for the satisfaction of eternal justice. But 
the merit had to be applied to each sinful soul. During Our Lord’s 
life on earth, He exercised this power on many occasions. He healed 
the sick, and fed the hungry, and bestowed temporal gifts in abun- 
dance ; but at the same time He used these events as opportunities of 
undoing sin. The paralytic came with his malady. Our Lord cured 
it; but at the same time He said: “Thy sins are forgiven thee.” The 
Samaritan woman talked with Him by the well. He read her heart 
and accused her of her past life; but not without assuring her of the 
fountain of water springing up into life everlasting. He took the 
part of Magdalen against Simon and said of her: “Many sins are 
forgiven her because she hath loved much.” To the sorrowing thief 
on the cross He said: “This day thou shalt be with me in Paradise.” 
Likewise with the woman taken in adultery. Our Lord bent down 
and wrote the sins of her accusers in the dust. No one dared con- 
demn her. “Neither will I condemn thee,” said Our Lord, “go, and 
now sin no more.” Indeed so constant and insistent was Our Lord in 
the exercise of His priestly office of absolving from sins, that He 
gained for Himself the title of friend of publicans and sinners. 
What was intended for a scoff was in reality a testimony to His mis- 
sion. “They that are in health need not a physician, but they that are 
ill. . . . Iam not come to call the just, but sinners.” 

It was only fitting then that Christ, when He left this earth, 
should invest His earthly priesthood with the same power of for- 
giving sins. Just as He had given them power over His natural 
body in the Blessed Sacrament, so now He gives them power over 
His mystical body, the Church. Their priesthood is the representa- 
tion of His priesthood in heaven. If a brother were to offend against 
a brother, the injured one must try kind words. If this did not 
avail he must seek for arbitration before two or three witnesses. 
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Failing in this, he must have recourse to the Church. The Church 
is the continuation of Christ’s work on earth. To His disciples He 
said: “Amen I say to you, whatsoever you shall bind on earth shall 
be bound also in heaven; and whatsoever you shall loose upon earth 
it shall be loosed also in heaven.” 

The power of binding and loosing was more particularly defined 
by Our Lord shortly after His Resurrection. The disciples were 
gathered together in a room for fear of the Jews. Our Lord came 
and stood in the midst of them, showing them the marks of His 
glorified wounds. As He had been sent from the Father to take 
away the sins of the world, so they must be sent from Him to take 
away the sins of the world. They were to be filled with the Spirit 
of Christ so as to be able to act in the name and person of Christ. In 
signification of this Christ breathed on them and said to them: “Re- 
ceive ye the Holy Ghost. Whose sins you shall forgive they are for- 
given them; and whose sins you shall retain they are retained.” In 
the rite of ordination therefore these words are repeated by the 
bishop as he lays his hands on the priest. 

The power of binding and loosing makes the priest a judge of the 
penitent. He is, however, something much more. He is physi- 
cian, guide and father. As a physician the priest diagnoses the 
moral disease. He seeks out the cause and provides a remedy 
against relapse. 

As a guide the priest is the source of ecclesiastical and canonical 
information. All people are bound by the laws of their respective 
countries. But they can not all be expected to be experts in the 
knowledge of law. They must as occasion demands have recourse 
to recognized lawyers. Likewise all men are bound by the laws of 
God, whether those laws be natural, divine, or ecclesiastical. But all 
men can not be supposed to have an intimate knowledge of those 
laws. Therefore is it that the priest is equipped with this knowledge 
which may be sought from him in the confessional. “The lips of 
the priest shall keep knowledge, and they shall seek the law at his 
mouth: because he is the angel of the Lord of hosts.” 

The perfection of the office of confessor is the character of father- 
hood. As judge and physician the priest may have unpleasant duties 
to perform which of themselves make confession difficult. As guide 
he may have disagreeable information to give. But as father he is 
all charity. It is a happy development of Catholic custom in these 
days for all priests to be called “father.” The late Cardinal Man- 
ning used to count it one of the greatest joys of his life when any one, 
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not recognizing his dignity, addressed him as “father.” And so 
when he had occasion to write on the subject, he spoke as follows: 
“The title of father is the first, the chief, the highest, the most 
potent, the most persuasive, the most honorable of all the titles of a 
priest. He may receive from the world and from its fountains of 
honor many names, from the schools of learning many degrees, 
from the ecclesiastical law many dignities; but none has so deep 
and so high a sense as ‘father,’ and none but the spiritual fatherhood 
will pass into eternity.” 

Besides the offering of sacrifice and the remission of sins, Our 
Lord came to reveal the eternal and invisible God. This He did by 
His life and by His preaching. St. Luke, at the beginning of the 
Acts, tells us that Jesus first began to do and then to teach. Preach- 
ing by deed and by word was the means by which Christ drew men 
to penance and to sacrifice. Thus, in His Galilean ministry, speak- 
ing in the synagogue at Nazareth, He claimed this office as a ful- 
filment of the prophecy of Isaias. “The spirit of the Lord is upon 
me. Wherefore he hath anointed me to preach the Gospel to the 
poor, he hath sent me to heal the contrite of heart, to preach deliv- 
erance to the captives, and sight to the blind, to set at liberty them 
that are bruised, to preach the acceptable year of the Lord, and the 
day of reward.” And the people wondered at the words of grace 
that proceeded from His mouth. So, too, again, after His sermon on 
the mount, when He had ended His words, “the people were in 
admiration at his doctrine. For he was teaching them as one hav- 
ing power, and not as the Scribes and Pharisees.” 

Just before His Ascension, Christ gave this preaching power to 
His disciples. Moreover, He associated the preaching with the sacri- 
fice and the remission of sins. “Thus it is written, and thus it 
behooved Christ to suffer, and to rise again from the dead the third 
day: And that penance and remission of sins should be preached in 
his name, unto all nations beginning at Jerusalem.” The disciples 
are not sent on their own authority. They are but the instruments 
of Christ. Christ speaks first of His own supreme power. “All power 
is given to me in heaven and earth.” Then, by virtue of that power, 
He gives His disciples their commission: “Going therefore, teach ye 
all nations; baptizing them in the name of the Father, and of the 
Son, and of the Holy Ghost. Teaching them to observe all things 
whatsoever I have commanded you: and behold I am with you all 
days even to the consummation of the world.” The presence here 
spoken of was the indwelling of the Holy Spirit. The Holy Spirit 





540 THE HOMILETIC MONTHLY. 


would guide them into all truth. Their message therefore must have 
all the authority as if it were spoken from the lips of Christ Himself, 
“Go ye into the whole world and preach the Gospel to every creature.” 
So imperative was the sanction of their authority, that Christ would 
make it more tolerable for Sodom than for the city that would 
refuse to receive them. “He that heareth you, heareth me; and he 
that despiseth you despiseth me; and he that despiseth me despiseth 
him that sent me.” 

The most widespread objection against the priesthood is that which 
was started by Luther at the Reformation. Its main idea is a denial 
of the Catholic priesthood in the strict sense in which we have tried 
to explain it. The word “priest” was sometimes retained, but its true 
meaning was denied. The reformers rejected all idea of priesthood 
which implied the offering of sacrifice. If such a contention were 
true then we must believe that the great prophecy of Malachi has 
not been fulfilled: “For from the rising of the sun even unto the 
going down, My Name is great among the Gentiles, and in every 
place there is sacrifice, and there is offered to My Name a clean 
oblation: for My Name is great among the Gentiles, saith the Lord of 
hosts.” Neither would there be any meaning in the words of the 
Psalmist: “Thou art a priest forever according to the order of Mel- 
chisedech.” The priesthood of Melchisedech was one that offered 
sacrifice in bread and wine. And in this sense the words are re- 
peated by Our Lord Himself, as also by the author of the epistle to 
the Hebrews. The Eucharist was clearly a sacrificial rite. And if 
the Eucharist is a sacrifice, then the minister of it is a priest in 
the strict sense of the term. 

The common objection against the priestly power of forgiving 
sins is invariably based on a misunderstanding of the Catholic doc- 
trine. “How can a man forgive sins?” “God alone can forgive sins!” 
These are the expressions which we hear so frequently on the lips 
of our non-Catholic friends. The explanation is very simple. The 
Catholic Church does not teach that the priest is the chief minister 
in the Sacrament of Penance. He is only the secondary minister. 
He is but the mouthpiece of Christ. Whenever he pronounces the 
words of absolution he expressly refers them to the authority of 
Christ and the Blessed Trinity: “By His authority I absolve thee 
from all bond of excommunication and interdict in so far as I can 
and in so far as thou needest it. (Then) I absolve thee from thy 
sins in the name of the Father, and of the Son, and of the Holy 
Ghost.” 
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The general objection against the exclusive right of preaching the 
Gospel is that put forward by the sects of nonconformists. The 
only juridical qualification for a minister or preacher seems to be that 
he must be able to get some one to listen to him. Rejecting the 
episcopal form of church government, they have recourse to a “call” 
from a body of worshipers. The minister so called is accepted by 
the neighboring ministers, a “recognition service” is held, and hands 
are laid on him. But there is no claim made of the rite being a Sac- 
rament conferring grace; nor yet is there any pretence to the char- 
acter of “once a minister always a minister.” 

Against this it is answered that from the very beginning of Chris- 
tianity there has always been a sharp distinction between the Church 
which teaches and the Church which is taught. Thus, after Our 
Lord’s Ascension, St. Peter called upon the Church to choose an 
Apostle in the place of Judas, “to take the place of this ministry 
and Apostleship, from which Judas hath by transgression fallen. 

And they gave them lots, and the lot fell upon Matthias, 
and he was numbered with the eleven Apostles. It is written of St. 
Paul and St. Barnabas that when they went to Lystra, Iconium, and 
Antioch, “they ordained to them priests in every church.” St. Paul 
in his letter to Timothy speaks expressly of the grace conferred by 
the laying on of hands. “Neglect not the grace that is in thee, which 
was given thee by prophecy, with the imposition of the hands of the 
priesthood.” The passages of Scripture show that the Apostles who 
were sent to preach to the whole world were intended to pass on 
that power to their successors. It was not sufficient that the preacher 
should feel some mystical movement within himself; nor yet that he 
should have a following of people who agreed with him; but he must 
be approved and sent by the Church founded by Christ. “How shall 
they hear without a preacher? And how shall they preach unless 
they be sent?” 

This, then, is the priesthood. To this sublime office men, not 
angels, have been called. In the exercise of this office the priest 
becomes another Christ, since like Christ he must offer sacrifice, 

the spotless sacrifice of Calvary; he must forgive sin by the power 

of Christ; he must teach the doctrine of Christ. Our people know 
this and hence in reverencing the priest they know and feel that they 
are honoring and reverencing Christ Himself, who in His love and 
mercy gave us His priesthood, and gives us the priest to be our 
Father, our guide, our friend. To this same Christ be honor and 
glory forever and ever. Amen. 
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XXXI. THE PROPAGATION AND PRESERVATION OF 


THE CHURCH. 





BY THE REV. JOHN FREELAND. 


SYNOPSIS.—I. The small beginnings of the Church of Christ. The death 
of Our Lord seemed to have rendered success quite hopeless. 

. The natura! disadvantages from which the work would appear 
bound to collapse. (a) The Apostles were unlettered men. (b) Their ad- 
versaries in the Roman Empire were very learned and very cultured. 
(c) The Christian doctrine was opposed to the allurements and the 
pleasures of the world. (d) At no time as then have those very plea- 
sures been regarded as offering the highest good. 

The hostility of the Roman State. (a) The ten persecutions, in 
which every cruelty was practised against the faithful. (b) The gentle- 
ness of the Christians under this fierce opposition. (c) Nevertheless, it ts 
the religion of the unlettered, the poor, and the gentle that triumphs. 

IV. God not only gave life to the Church, but preserves that life. 
(a) Diseases to the health of the Church’s life in the shape of schisms, 
and their disappearance. (b) The youth of the Church. Her great age. 
How she has seen the end of institutions of which she saw the com- 
mencement. (c) Her youth and great age maintained in spite of con- 
tinual opposition. 

In history she forms the one bright spot where darkness reigned. 
The blessings she brought to Europe, (a) learning, witnessed to by the 
universities, (b) brotherly love, by the guilds, (c) general civilization. 
Yet, during all this time she was being opposed by kings and nobles. 

In spite of everything she still lives and flourishes. (a) The 
unity among her ministers. (b) The enthusiasm among her members. 
(c) Scenes of piety» to be witnessed among her laity alone. (d) The 
spirit of the early martyrs still exists. 

VII. The divine hand that created her, has also preserved her. 


Nothing could have well appeared more hopeless than the affairs 
of the religion of Christ on that first day of Pentecost when St. 
Peter arose in the city of Jerusalem to give utterance to his opening 
discourse. The Divine Founder had left it without His visible 
presence. The last of Him seen by the Jewish people was His 
crucifixion. He had died between two thieves, surrounded by a 
crowd in whom the hatred of the whole human race seemed to have 
become centralized. As He was borne away to the tomb which 
the kindly offices of Joseph of Arimathea had provided, it was 
thought, and with apparent reason, that the last had been heard 
of “that Prophet who had come into this world.” He was dead; 
His followers had been dispersed; the beginnings of the new reli- 
gious movement had been taken up by the roots; the thing had 
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come completely to an end. Thus it must have appeared to all. But 
men forgot, as men do forget, that, when affairs have the gloomiest 
outlook, then God most of all delights to show and to make mani- 
fest His power. 

Almost every feature connected with the commencement of the 
Christian religion is of a miraculous kind. ‘Fwelve poor men, with- 
out culture, with very little knowledge as the world understands the 
term, speaking with an accent the despised dialect of Galilee, stood, 
on the first Pentecost day, before the inhabitants of Jerusalem to 
preach to them “Christ and Him crucified.” For forty days previous 
to this they had been in concealment, afraid; now, suddenly, their 
fears are gone, they openly accuse those of whom they had but 
recently been in such terror of putting to death the Lord of Glory, 
and, calling on them to repent, they tell them that there is no other 
name under heaven by which men are to be saved except that of Him 
whom, but a few weeks before, they had crucified. 

And the people who would not listen to the gentle pleadings of the 
Master now eagerly drink in every word of the accusations made by 
the disciple. They obey the call to penance to the number of five 
thousand and are baptized. 

This was the beginning of the Catholic Church, so far as its active 
propagation is concerned. From that day, irresistibly, she went on 
increasing in extent. Before St. Paul had come to die he could say 
that the preacher of the Gospel had gone forth into the whole world ; 
before a century had passed, a pagan writer, in mentioning the fol- 
lowers of Christ, could describe them as a vast multitude; and, 
before two hundred years had flown by after the sad event which took 
place on Mount Calvary, one Christian writer could assert that 
Christians were to be found over the whole world, while another 
could say that they filled the market places of Rome itself, occupying 
positions in the army, in the senate, even in the court of Caesar. 
Paganism had been left nothing but its temples. 

Looked at from a natural point of view, Christianity had every- 
thing against it; and, regarded from the same standpoint, paganism, 
which after three centuries lay prostrate, defeated in its fierce 
struggle with the religion of Christ, had had all things capable of 
ensuring it victory. At no time have enlightenment and culture stood 
higher than they did under the Roman emperors. Civilization had 
reached its culminating degree. Art, even long before this period, 
had attained to an excellence which has hardly ever since been ap- 














544 THE HOMILETIC MONTHLY. 


proached, not to say surpassed. The literature of ancient Rome, to- 
gether with that of Greece, was of so perfect a nature that, across 
the ages down to our own times, Plato and Homer, Cicero and Virgil, 
as well as a host of others, have kept their place as examples of 
what polite literature in style and in beauty of expression ought to 
be. 

What had the Apostles and the early Christians to offer in oppo- 
sition to this learning with its finish of style and beauty of diction? 
Those first heralds of the Gospel and members of the Catholic 
Church had none of the wisdom of the world, and, as society reckons 
learning, no learning. St. Paul himself says that among the follow- 
ers of Christ there were not many wise, not many learned, not many 
imbued with the knowledge of the philosophy of the days in which 
they lived. They had a doctrine to offer; but it was a doctrine 
which went directly against three-fourths of those things which are 
the dearest to human nature, and which even severely consured most 
of the habits which had the society of that day so firmly within their 
grasp. The process of breaking with such habits would be a very 
painful one. To an age in which self had been elevated to the 
rank of a God, the Christian and Catholic religion preached self- 
denial. To a people with whom every kind of pleasure had been 
made to appear not only delectable but commendable it is said that 
mortification and discomfort formed the better wav. How could 
such a religion hope naturally to make progress? With their con- 
tinual cry of “Repent, for the kingdom of God is at hand,” with their 
“Do penance,” with their “mortify the deeds of the flesh,” how 
could the first exponents of our holy faith expect to make the 
Cross of Christ march forward, when the people to whom they said 
these things considered that only to be good which gave the greatest 
bodily pleasure, and that to be virtue which was vice, very often in 
its most degrading forms? Nevertheless, the victory remained with 
the Apostles. The poor teachers overcame the wise philosophers. 
The rugged and weary path of virtue became far more attractive to 
the multitude, than all the ease and the allurements offered by the 
broad road of vice. As one of the greatest Fathers of the Church has 
argued, either miracles, wrought by the power of Christ using the 
instrumentality of the ministers and members of the infant Church, 
are responsible for its wonderful progress, or that progress happened 
without a miracle; and if the latter alternative were the true one 
then the growth and the propagation of the religion of Christ are 
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stupendous miracles in themselves. They can not be explained 
uriless by admitting that God was secretly and silently at work so as 
to ensure success. Never was an end, great, startling, contrary to 
every earthly expectation, so surely accomplished without the help 
of human means as this was. It was the triumph of the weak over 
the strong, of the small over the great, of the insignificant over the 
grand and the mighty. It was the miracle of the sheep rending to 
pieces the wolf, to use the comparison of Chrysostom. 

The propagation of the faith would have borne ail the marks of 
divinity even had it been hampered only by the disadvantages to 
which we have alluded; but what must strike the mind more than 
any other feature of this subject is, that the advance was made in 
the face of the cruelest opposition known in history. Paganism 
decreased and Christianity increased just then when every torment 
which human ingenuity could advise was used in the fiercest manner 
possible against the new faith. Ten persecutions swept over the 
Catholic Church, each one more violent than the last. The perse- 
cutors had determined that there should be an end to this “super- 
stition” as they called the doctrine of Christ. For three centuries the 
prisons were never closed, the instruments of torture never idle, 
against the believer. The wild beast was fed upon his flesh; the 
cross sustained him as its most usual burden. Earth, air, fire, and 
water were hired without ceasing to afford the means by which, 
in the shape of a fearful death, adherents to the religion of Christ 
might be killed outright, and thus an end brought about to the de- 
tested Christian. Instead of this it was paganism that collapsed. 
Reddened with its own blood the Catholic Church only stood out 
grander and assumed larger proportions, and the persecution which 
was meant to retard its progress had the effect of making it start 
forward with leaps and bounds. 

This strange event would, perhaps, lose something of its mystery 
had the members of the Church offered resistance to their tormentors, 
had they taken life for life, or had they answered persecution with 
some kind of persecution in return. Yet the very opposite feature 
in their conduct is what impresses us most. From St. Stephen down 
to the latest of the martyrs there is one continual prayer for their 
persecutors. When apprehended there is no attempt made to make 
reprisals. There is no wish displayed to sell their life dearly, as the 
expression goes. There is no ill will treasured up among the sur- 
vivors of the community, leading any one of them to wreak vengeance 
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at the first opportunity on those who had cruelly put one of their 
brethren to death. These Christians were remarkable for a sweet- 
ness of disposition. They were, in so many cases, tortured while a 
hymn was upon their lips and a prayer was being formed upon their 
tongue; and, like their divine Master, they were really led like a 
lamb to the slaughter, and, as a sheep dumb before its shearers, 
they opened not their mouth. 

By the use of such strange and apparently inadequate means did 
the Catholic Church find herself in possession of the whole civilized 
world. It was as one of the prophets had foretold that it should be: 
“Not by armies, not by the host, but by my Spirit saith the Lord.” A’ 
divine power was with the Church. God was on her side. He was 
true to His promises; and His promises had been that the gates of 
hell should not prevail against her; that the Spirit of truth should 
abide with her, that He would be with her always, and that she should 
be as a rock which breaks to pieces all it falls upon, while all that 
dashes upon it lies crushed and shattered, leaving the rock itself 
uninjured. 

Little, however, would have been the advantage, had not the com- 
mencement and the propagation of the Church been a divine work, 
and the preservation and the continuance of it not equally divine. 
All forms of life have their particular dangers arising from within 
the system itself. From the commencement up to the end there is a 
perpetual contest between health, the great general of the forces of 
life, and disease, the chief over the battalions of death. The same 
thing meets us in the history of the Church. Nothing but a divine 
institution could have survived the many obstacles placed in her 
way by enemies who had, at one time, belonged to the number of her 
children. Very early in her career the spirit of contention, of divi- 
sions, and of schisms, as St. Paul calls them, made themselves evi- 
dent, just like a sickness which will attack the opening life of a 
human being and often destroy it. Over each one of these she tri- 
umphed. Most of them were expelled, some of them voluntarily 
left her society, and, while she went on her way the stronger, 
because of their departure, they were brought to nought; just as the 
germs of a fever are sent out from the system and are destroyed. 
This phenomenon has been a continually repeating one in the history 
of the life of the Church. First came the contention among some of 
her members; then the self assertion of her own natural vitality and 
health in the shape of a general council, or of a pronouncement of 
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the Vicar of Christ ; then the departure of the dissatisfied, the authors 
of false doctrine, and, finally, their complete disappearance, while 
she has gone on strong in the strength of Christ her spouse, vigor- 
ous and healthy with the truth which comes from the Holy Spirit 
dwelling within her. 

She has been preserved, moreover, in a state of youth and energy, 
with no seeds of decay and with no signs of dissolution within or 
about her, although she is older than any institution existing. Few 
people consider the great age of the Catholic Church. She is not 
of yesterday. She did not commence, as some of the sects round 
about us, even at what is now considered the remote period of three 
hundred years ago. The twentieth century of the present era is also 
the twentieth century of the life of the Catholic Church. Through 
all that time she alone has stood immovable and unshaken by events 
which, with the greatest violence, have passed over the world. She 
has watched the beginnings of every state in Europe, in the same 
manner as one of advanced years may have witnessed the Baptism, 
the childhood, the manhood of a rising generation ; but unlike such a 
one, whose death bed is attended by the children he has nursed, the 
Church of God has witnessed the decay of every power of which 
ages ago she saw the commencement, and unimpaired herself, has 
seen most of them pass completely away, and become mere names 
with which the historian plays, to the delight or the fatigue of his 
readers. 

How can the perpetual youth and energy of the Catholic Church 
during all that time be accounted for, unless by admitting that she 
is a divine institution? Has her history been one in which she could 
not well help living on, strong and vigorous, because all men were 
her friends, each one ready to protect her and to further her progress? 
Quite the contrary. Opposition has at once appeared against her as 
soon as she has either brought her rich blessings and graces to a 
country, or has, at last, settled down, as it seemed, peaceably in the 
land. Indeed, it could hardly be otherwise. Opposition is her 
natural portion. She stands for righteousness. Her endeavor is to 
draw men off from the wickedness of the world. She starts by being 
an enemy to evil, to the base and the sordid, which are all rampant in 
human society, whether that society be in a savage, or a half-civilized 
or a perfectly civilized condition, and in all of these forms it has been 
her lot to contend with it. The opposition of the world was the 
legacy left to her by Christ Himself, who foretold how big her 
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future was, not with ease and comfort, not with earthly applause and 
esteem, not with the smiles and the praises of rulers, but with “tribu- 
lation,” with the “hatred of all men,” with “calumny,” with constant 
and continual trouble, because she was to stand for light and sanc- 
tity of conduct in a world whose predominant marks are “those 
things which savor not of God.” 

Throughout the ages she is the one bright spot in a condition of 
the greatest gloom. From the sixth to the thirteenth century the 
continent of Europe was filled with armed bands; nation was against 
nation, town against town, house against house, each man’s right 
hand was against his neighbor. Down from the highest hill, over the 
widest plain, in the walled city, among the inhabitants of the strag- 
gling and the scattered villages, rapine and plunder, oppression of 
the weak by the strong, and naturally fierce bitterness for the strong 
felt by the weak, reigned supreme. The Catholic Church and she 
alone dispelled this gloom. She brought peace instead of contention, 
light instead of darkness, and where universal chaos had reigned 
she introduced order. 

Nevertheless, the general reward which she received for these 
blessings took the shape sometimes of a mild form of persecution, 
and, often enough, of persecution acute, sharp, and prolonged. The 
swords of emperors and of kings which should have been used for 
her protection were frequently directed against her. Often the 
blessing of liberty for herself and the rights of humanity for the 
poor, whom she took under her special protection, were obtained 
from barbarous monarchs only at the price of many privations borne 
by a great number of her popes, and by much fierce animosity shown 
to many of her bishops. Barons and nobles viewed with envy every 
piece of land which she, by means of her religious men, had redeemed 
from the wilderness or from the barren mountain and turned into a 
flourishing cornfield, and the baron and the nobleman of those days 
no sooner began to envy with the heart than they commenced to rob 
with the hand. If she brought to us the priceless boon of civiliza- 
tion, as she did; if she delighted in educating and in instructing 
the poor, and the universities of Europe show that she did so; if 
she taught brotherly love and fostered it, and the guilds and brother- 
hoods—the benefit societies of the Middle Ages—her own creation, 
show, again, how earnest were her endeavors with regard to that 
virtue, if, we repeat, she scattered the blessings of piety, of charity 
and of knowledge among all, nevertheless, the pages of history are 
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full of the strong and the violent opposition to which she has had, 
all along, to submit. 

In spite of it all she lives. In spite of it all she is 
strong and flourishing. There is even now an amount of 
religious fervor and enthusiasm among her members such as 
can be found in no other institution. Her ministers still move 
as one man; filled with one object; fighting, in times of re- 
newed opposition, for one end; fired even in days of quietness and of 
calm with one desire—the progress and the triumph of the Catholic 
Church, which is the triumph of the kingdom of Christ. Nowhere 
do we meet with the same spontaneous manifestation of tender love 
for Christ, of deep faith in the next world, and of serious anxiety 
about the kingdom of God as we do among Catholics. Who has not 
been struck with the sight so frequent in Catholic lands, of the 
peasant kneeling before the large Crucifix erected on the roadside; or 
of young and old joining together to recite the Rosary in the shades 
of a thick wood or ascending the mountain path; or of the figures in 
a dark church silently making the Way of the Cross; or of the 
bent forms of hundreds in the streets greeting the Blessed Sacrament 
in procession; or of the continual foot fall, throughout the day, of 
those that enter the House of God, snatching a moment from the 
busy occupations of life to pray before the Lord hidden upon the 
altar? 

Such a faith as this is evidently a living thing, and, as is the 
case with all life, it moves quietly and unobtrusively, as shown in the 
simple religious habits of the people in the midst of whom it has 
existed now for so many centuries. And as with all life there 
is a tenacity, a clinging to existence exemplified in the spirit of 
which martyrs are made which is to be found in no other society as it 
is among us. In these days when submission to the very slightest in- 
convenience on behalf of religious opinion is becoming more and 
more rare, you will still find in Catholicism the material of which 
the ancient martyrs of the Christian faith were made. So extensively 
and so widespread is it to be found that, were an attempt made in 
any country to put an end to the Church, most thinking people are 
convinced that the attempt could be made only by wading through 
streams of blood shed by an enthusiastic and a faithful laity. Of 
what other faith can so much as this be said? | 

Throughout the ages, then, the Church of the living God has gone 
triumphantly on its way. The open enemy, the false friend, the un- 
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grateful child, have all done their best and their worst to disturb its 
peace, to destroy its unity, and, by so doing, to make an end of it. 
The devil has even tried what moral evil would do in the way of 
bringing about this result. He has tried to corrupt the Church by 
rotten and unworthy members, by wickedness even in the holiest 
places. Everything has been used to destroy the institution founded 
by Christ, and everything has failed. But everything has failed 
because, although the Church is made up of human beings on earth, 
she is a divine creation, and is kept and preserved by the same 
Divine Power which, two thousand years ago, called her into exist- 
ence. 
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THE SACRED SCRIPTURES A SOURCE OF SACRED 
ELOQUENCE. 


ADAPTED FROM THE GERMAN OF A. MEYENBERG, BY THE 
REV. BERTRAND L. CONWAY, C.S.P. 


Israel's Greatness under David. 


David may well be compared with Abraham and Moses. Abra- 
ham received from God the promise of the Holy Land to him- 
self and his seed forever. David was to conquer it for the people of 
God. Moses gave the law. David enables the people to know and 
practise it. In his time it was in active working, preparing men’s 
minds for the coming of Jesus Christ. 

David’s life and character are well worth the study of every 
sacred orator. The Psalms of David reveal to the devout soul and 
the sacred orator the true inner spirit of the Law, which Moses 
gave, David developed, and our Saviour perfected. The Psalms are 
precious caskets in which the Holy Ghost has placed the jewels of 
the Law and the Word of God, for the worshipers of both the Old 
and New Testaments. The Psalms are golden vessels in which the 
people place all their prayers, entreaties, acts of worship, cries of 
repentance, hymns of thanksgiving, and songs of joy, that the angels 
may carry them all before the throne of the most High God. The 
beauty of the Psalms lies in the fact that they may be understood 
and treated in so many different ways. They have a typical as well 
as a literal sense. Their divine words of prayer are channels through 
which the living waters flow. 

The liturgy has adopted the Psalms for the daily prayers of the 
Church in the Mass, and of the priests in their office, that the people 
of God might be imbued with their noble ideas and sentiments. The 
Psalms in the liturgy are most helpful to the sacred orator, because 
they reveal the true spirit of the Old and the New Law and sug- 
gest many beautiful thoughts. We might recommend here as one 
of the best commentaries on the Psalms, the Psalliter Sapienter of 
Thalhofer and Wolter, which treats of their use in the sacred 
liturgy, and the interesting commentary of Schegg, who treats ex- 
pressly of the literal sense. 
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The Psalms show us the true spirit of the Old Law which David 
developed, and the genuine spirit of the religion of Israel, which he 
organized finally as the people of God. In God’s wise providence, 
the Psalms were inspired by the Holy Spirit that the people of both 
the Old Law and the New might learn through them the true es- 
sence of the religious life. They are full of suggestions for the 
pastor of souls and the sacred orator (Cf. Dr. T. Schmitt’s Com- 
mentary on Psalm cxviii). 

The life and varying fortunes of David also introduce us into a 
great world of types of the Messias to come. Even David the sin- 
ner, punished by God for his murder and adultery, appears in his 
great repentance as a type of the suffering Messias, who bears and 
takes away the sins of the world. David is not merely a type, but 
a prophet also; his Messianic psalms portray the Saviour in such a 
way that the sacred orator of the New Law can learn from him the 
greatness, the love, and the sufferings of Jesus Christ. (Read for 
example the office of Christmas and Epiphany, the Introits, Grad- 
uals, Offertories and Communions of the Mass and the Breviary, 
antiphons for Advent, etc.) 

David is lastly the King; chosen and anointed by God Himself. 
He is promised an everlasting kingdom, for the Messias is to be the 
Son of David, and rule on David’s throne. One day the Messias 
will found His Kingdom and Church, giving it in charge of His 
Vicar, St. Peter, who will feed all the lambs and sheep of the Good 
Shepherd. Then will the Pope rule until the end of time on the 
throne of David, as the representative of the risen Christ, who sits at 
the right hand of the Father in heaven. So we must interpret the 
words of the Angel: “Et dabit illi Dominus Deus sedem David 
patris ejus, et regnabit in domo Jacob in aeternum, et regni ejus non 
erit finis’ (Luke i, 32, 33. Cf. Dan. vii, 14; Micheas iv, 7). Thus 
David’s kingdom and his whole life must be viewed in the light of 
the Messias to come. (Cf. On the Genealogies of Christ, Grimm. 
Leben Jesu i, vi, 186, 206; ii, v, 137-174.) In a word, all that is 
greatest in the Old Testament revelation meets in David, Israel’s de- 
liverer, lawgiver, prophet, priest, and king, (Cf. Grimm. Op. Cit. 
ii, vi, p. 153, 156, 160.) 

David personally is a soldier, with all a soldier’s virtues and 
faults; a noble character indeed, and yet stained with many human 
sins and failings. His life proves that the bearers of divine revela- 
tion are freely chosen by God: and no matter what their sins, they 
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cannot delay the onward progress of the revelation that is ever 
pointing to the Messias. Only through sorrow and penance, how- 
ever, does salvation come. We can hear again the Gospel refrain: 
“Blessed are the poor in Spirit.” The life of David is therefore a 
very treasure house of themes for the sacred orator. 


Israel a Peaceful Kingdom under Solomon. 


The true religion had conquered on the field of battle under 
David ; it was now to show its superiority in the peaceful days of 
Solomon. Israel must one day come in contact with the great civil- 
ized races, to enlighten them with divine truth and grace. To pre- 
pare herself for her future vocation, she was to reach under Solo- 
mon a very high degree of culture. 

The exclusiveness of Israei was only a means to an end. Now 
she reaches out to other nations in the days of peace. The life and 
writings of Solomon speak always of the great hope of his house 
and people—the expectation of the Messias. Israel reaches a high 
stage of civilization during this period, but as might be expected, 
her relations with the pagans finally bring about the ruin of both 
Solomon and his people. 

The life and writings of Solomon are most helpful to the sacred 
orator of to-day, for they tell him that: 

(1) Religion and civilization are not enemies but friends. The 
religious life of a truly cultured people is a type of the perfect life 
hereafter with God. 

(2) The supernatural builds upon the natural; both natural and 
supernatural wisdom come from God. 

(3) The highest duty, honor and happiness of a people is its 
worship of God. There is no better illustration of the true peace and 
happiness that follow from the true worship of God, than the history 
of the Jews under Solomon. On this point read III Kings, chapter 
viii, and II Chronicles, chapter vi. 

(4) Human wisdom and culture of themselves will never bring 
peace to the souls of men; on the contrary, they leave always the 
aftertaste of pessimism. God alone can satisfy the longings of the 
human heart: Verba Ecclesiastae, filii David regis Jerusalem, 
vanitas vanitatum, et omnia vanitas. Finem loquendi pariter audia- 
mus. Deum time; et mandata ejus observa, hoc est totus homo: et 
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cuncta quae fiunt, adducet Deus in judicium pro omni errato, sive- 
bonum, sive malum illud sit” (Eccles. i, 1, 2; xii, 13, 14). 

A nation which has attained a high degree of culture but at the 
same time has lost its faith in God is like a beautiful frame without 
the picture that it should enclose. The life and fortunes of Solo- 
mon explain the sad pessimistic utterances that abound in the book 
of Ecclesiastes; everything is hopeless and gloomy until the bright 
rays of the fear of God shine again, and give all things their proper 
meaning. Compare the book of Ecclesiastes with the book of Job, 
which discusses the problem of life and suffering, and the true 
attitude of men in joy and adversity. (Cf. Das Problem des Leidens 
m der Moral.—Dr. Paul Kepler-Herder, 1894.) 

(5) The highest good and the greatest happiness is the peace of 
the soul that is united with God through the Messias. The better 
days of Solomon are a type of the peaceful reign of Christ. The 
Canticle of Canticles is a beautiful song of the Messias’ grace and 
blessing. 





CATECHETICAL PART. 





RETREAT FOR CHILDREN PREPARING FOR 
CONFIRMATION. 


BY THE REV. P. A. HALPIN. 
IV. THe SIGN OF THE CROSS. 


The prayers said during ‘the administration of the Sacrament, for 
which you are endeavoring with piety and devotion to prepare, are 
full of instruction and furnish you with many inspiring thoughts. 

The Catechism tells you that the bishop gives Confirmation in the 
following manner. He extends his hands over those who are to be 
confirmed, prays that they may receive the Holy Ghost and anoints 
the forehead of each with holy chrism in the form of the cross. 
While he anoints he says: “I sign thee with the sign of the cross, 
and I confirm thee with the chrism of salvation, in the name of the 
Father, and of the Son, and of the Holy Ghost.” 

You understand, without doubt, the meaning of each word of the 
invocation of the bishop. You are signed on the forehead, as you 
have already been informed, to bring home to you the lesson that 
you must openly profess and practice your faith, never be ashamed 
of it and rather die than deny it. This open profession does not 
mean that you should everywhere publicly announce that your reli- 
gion is that of the Catholic Church. You are always under the 
obligation of acknowledging your creed whenever it is necessary. 
You should never neglect to perform any work that would indi- 
cate your religion when that work is a work of precept. By going 
to Mass on Sundays and holydays of obligation, by abstinence on 
Friday you declare to all who see you that you are a Catholic. To 
refuse to observe either of these laws, because others might come 
to know what Church you are a member of, would be a sin against 
the very end of the grace of Confirmation. Many are tempted to 
be in this way ashamed of their faith. Such a temptation you must 
resist with all your might and, no matter how hard it may sometimes 
be, be sure that the Holy Ghost in His special Sacrament will pour 
into your soul the strength sufficient to overcome. 

Besides, my dear children, why should any Catholic be ashamed 
of being recognized as a Catholic, or be ashamed of obeying the 
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laws of his religion? Is there anything disgraceful in being a 
Catholic? Is there anything in the history of your religion to be 
ashamed of? The greatest men, the greatest minds, the greatest 
monarchs, belonged to it and it worked no dishonor either to their 
dignity, or their minds, or their wonderful deeds. In fact their lives 
were beautiful and grand in proportion to their fidelity to their 
faith, A few centuries ago nearly all the kings, princes, and 
great men of the earth were Catholics. All the saints were Catho- 
lics. All the popes were Catholics. At present over two hundred 
and fifty million people are Catholics. This Church was founded 
when Christ, Our Lord, was on earth, and is nearly two thousand 
years old. All the other churches are only a few hundred years 
old. 

“We ought, therefore, to be proud of our religion for which and 
in which so many noble persons died. We should feel proud that 
we are Catholics, while Protestants should feel ashamed in our 
presence for they have deserted the true standard of Christ, and 
followed some other leader who set up a religion of his own 
in opposition to the true Church of Our Lord. They will not have 
the cross or crucifix, the standard of Christ, in their churches, or 
houses, or about their persons, and yet they claim to be Christians 
redeemed by the Cross.” (Kinkead.) You are signed with the 
cross. Consider all that it means to kneel and be signed with the 
cross by the touch of the bishop. How much that sign means for 
you! You have been making that sign upon yourselves ever since 
you can remember, but on your Confirmation day it will, when made 
upon your forehead by the minister of the Sacrament, mean more 
than ever it did in the past. 

Once more it will be your confession, in the face of all who 
behold, indeed of the whole world, in the mysteries of the Trinity 
and of the Redemption. It will be as if you said I believe in the 
Trinity of God as well as in His Unity. I believe in the Father, and 
the Son, and the Holy Ghost. 

Please linger fondly now and on the day of your Confirmation, 
and ever after, please linger fondly on the name of the Third 
Person, on the name of the Holy Ghost, who is soon to make you 
perfect Christians, that is soldiers of Him whom the same Spirit 
divine descended upon, and whom the Father sent to redeem a 
sinking world by the ignominy and the passion of the Cross. The 
Cross on that day will be handed to you by the Holy Ghost, as 
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your flag to love and die under. Think of all the Cross means for 
you. 

The Cross is the banner or standard of Christianity, just as the 
stars and stripes is the flag of your country. Your flag shows 
what country you belong to, the Cross what religion you belong to. 
You are willing to die for your flag and you should be glad, if 
called upon, to die for the Cross. You would allow no one to insult 
your flag, you should allow no one to insult the Cross, above all you 
should not offer it any outrage yourselves. But the Cross is more 
than the flag of your country. It is a reminder of all that has been 
done for you by your Redeemer. It is a memento of His wonderful 
love for each one of you, a love so great that He hesitated at no sac- 
rifice in order to save you. He died on the Cross to build your 
Church, to give you all its treasures, especially the Sacraments. 
He went through all the ignominy of the thirty-three years in order 
to pass through human death and the grave, and thus ascend into 
heaven, where His first visible proof of His solicitude for you was 
the sending down the Holy Ghost for whose advent in your souls 
you are now so earnestly preparing. 

After doing all that He did as the Second Person of the Blessed 
Trinity made man, it was as if He thought He had not done enough 
and so sent the Third Person of that adorable Trinity, to complete 
and make perfect the work of your sanctification. 

Of all this and of much more that can not be detailed you are 
reminded by the sign of the Cross. 

This is so at all times, but in a very particular mannef will it be 
so during the ceremony of your Confirmation. It will have a par- 
ticular signification on that occasion. You are receiving the Holy 
Ghost, but it does not mean that for the rest of your days you 
are going to be free from danger and temptation. God, the maker 
and monarch of all things, is coming to you in the person of His 
Divine Spirit, and He is coming laden with gifts. In spite of all 
this, however, He is not going to promise you a long life, or a life 
of ease and pleasure, or one of fame and wealth, or even freedom 
from cares and tribulations. These may all come to you, in a 
measure, but you can not be sure of them, and you may rather be 
confident that this existence of yours may be full of risks, and 
trials, and sorrows. Yes, you may take it for granted that, as you 
live on after your Confirmation, difficulties of many kinds will 
harass you. 
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This is why you are made soldiers. What use is a soldier if he 
is never going to be engaged in battle? You may accept it as very 
probable that your way will be beset by obstacles of all kinds. Of 
this, on that day, will the Cross remind you. It will admonish you 
that there is only one way heavenward, and that is the way of the 
Cross. Your Captain was crowned with thorns; is it reasonable for 
you to expect that you are going to wear garlands of roses, with 
the thorns withdrawn? 

“Perfect Christians” is your motto and your resolution. You 
will be cautioned, no matter how hard the saying may be, you will 
be cautioned to deny yourselves to take up your Cross and to fol- 
low Christ. This is a hard saying, truly, but, as the author of the 
“Imitation” (II, 12) remarks, it will be much harder to hear that last 
word, “Depart from me ye cursed into everlasting fire.” Read when. 
you go home to-day the twelfth chapter of the Second Book of the 
“Following of Christ.” The author’s words will come home to you 
on the day you are awaiting so impatiently : 

“They who now love to hear and follow the Word of the Cross 
shall not then fear the sentence of eternal condemnation. The sign 
of the Cross shall be in heaven when the Lord shall come to judge. 
Then all the servants of the Cross, who in their lifetime have con- 
formed themselves to Him that was crucified, shall come to Christ, 
their judge, with great confidence. Why then art thou afraid to 
take up thy cross which leadeth to the kingdom? In the Cross is 
salvation ; in the Cross is life; in the Cross is protection from ene- 
mies.” 

Yes, read that chapter as attentively as you can. It will explain 
in simple language that the road of the Cross is really royal. It 
will show that in the Cross there is heavenly sweetness, strength of 
mind, joy of spirit; that there is no health of soul nor hope of eter- 
nal life but in the Cross. It will encourage you to take, from your 
young years, the way of the Cross, for “He is gone before thee, 
carrying his Cross and he died for thee upon the Cross, that thou 
mayest also bear thy Cross and love to die on the Cross.” You 
will learn that everywhere in this world you will meet the Cross. 
“Go where thou wilt, seek what thou wilt, and thou shalt not find 
a highway above, nor a safer way below, than the way of the Cross. 
Dispose and order all things as thou wilt, and as seems best to thee, 
and thou wilt still find something to suffer, either willingly or un- 
willingly, and so thou shalt always find the Cross.” 
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Young as you are, you will be obliged to confess that all this is 
true. Young as you are you have had experience enough to prove 
to you that no one escapes trials of body, or of mind, or of both— 
that is, no one can fly from the Cross. It is well then to carry it 
willingly, it will then carry thee. “Dost thou think to escape the 
cross which no mortal ever could avoid? If thou flung away one 
cross, without doubt thou wilt find another and perhaps a heavier.” 

It is a long chapter, but it is so true and comes home to each one 
of us so closely, that one is tempted to read on to the end. This 
much has been said about the Cross because it is your all. All 
living is a success or a failure as we fail or succeed in carrying our 
cross. When we recall that the road we have to travel unto salvation 
is really bristling with crosses we feel inclined to ask ourselves how 
will it be possible for us to go on to the end without being overcome. 
Of ourselves we would be powerless, but our Father who is in heaven 
promised through His Son that He would not leave us orphans, and 
hence do we discover ready for us at every step of our existence 
some other Sacramental grace, on which we may rely for the strength 
necessary for us to get the best of our enemies. Among those 
graces is eminently that grace that the Holy Spirit, on a day that is 
coming nearer to you the whole time, will arm you with according 
to the measure of your fervor. 

Is there any need to make any further remarks on the words of 
the ceremony? Most of you remember them from your Catechism, 
and all that you need do is to repeat and repeat them, and while re- 
peating them to take into your hearts and your minds all their signi- 
ficance. There remains but one day more of your little retreat. 
Because to-morrow is the last day, let it be the best. No matter how 
well you have done so far, and indeed you have done famously, 
never be satisfied. You have thought well, thirk even more seriously. 
You have prayed well, pray even more earnestly. 

Send up all your petitions to the Spirit of light and strength. Ask 
Him to penetrate every corner of your souls so that you may detect 
the slightest obstacle to His influence. Ask Him to fortify you with 
that strength which is the strength of God and which, if you do not 
oppose it, must make you strong enough to bear any cross that may 
be sent you. Bear it as long as the Master wishes it, bear it cheer- 
fully, live on it and above all die embracing it and thanking your 
Maker for His mercies without number. 





a 
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CONFERENCES FOR SUNDAY SCHOOL MEETINGS. 
GOOD WILL. 


You have often heard at holy Mass the words “Gloria in excelsis” 
as they were sung by the angels at the birth of Our Lord: Glory to 
God on high, and peace to men of good will! Peace must then be 
the summing up of all good, and especially of all good made avail- 
able to the soul of man by the birth of Jesus. And to whom is this 
precious gift promised? To men of good will; no others can have 
part in it, but no one whosoever gives proof of good will is ex- 
cluded. What a precious thing therefore good will is. But are they 
very numerous of whom it may be said that they have good will? 
We can be very easily deceived in this respect. Good will con- 
sists in having good and steadfast intentions. 

Good intentions, that is, we must seek the good and intend to do 
it, first and last. A child with a good will is one who sincerely 
strives to do what is right. When a lesson is to be studied, an ex- 
ercise to be written, he does the work cheerfully. He does not 
hurry just to get through with his task, he is not satisfied with 
knowing his lesson only nearly, he wants to do what is right in the 
right way. 

The child with a good will sets himself to work on the task im- 
posed, he wants to do it as well as he possibly can. He may not 
always succeed, but at least you can perceive that an effort has 
been made. We find evidences of this good will in him also when 
such serious obligations confront him, as prayer, the practice of 
Christian virtues, the correction of faults, and preparation for first 
Holy Communion; through all this the child of good will remains 
faithful to himself, he sincerely desires to do his duty, his intentions 
are good. And while sincere his good will is also steadfast, not 
fitful and changeable, there is no mistaking of good desires, good 
notions, for good will. Good desires and good notions are all very 
well in themselves, but they are not real good will. In order to 
acquire good will we must in the first place have the resolution, 
we must will, and will seriously and firmly. 

You can not say that they have a good will, for instance, of 
children who content themselves with not resisting good influences, 
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who let themselves willingly be induced by a favorable example to 
do good, but who, if left to themselves, or exposed to evil influ- 
ences, either remain idle or even take the evil path. There is not good 
will in such a child, it is rather no will at all; just foolish imitation 
such as a parrot would be capable of. Alas, what a large number of 
children imagine that they are possessed of good will just because 
they are held to do good, because it is made easy for them to do 
good, so that they feel a real intention to be good. It does not take 
a great deal to shake good intentions which are not backed by a 
firm good will. 

Every excess is of evil and while you must have a good will it 
must not be allowed to become obstinacy. To forget all prudence 
and common sense in the desire to do good is not a mark of 
proper good will. Obstinate persons often have the best of inten- 
tions, they may sincerely wish to do right, but they want it done 
in their own way, according to their own humor, they will insist that 
their way is best. Say what you will to them, show how it would 
be better to act otherwise, you will gain nothing, they are ob- 
stinate, and will not change their opinion even though injury may 
follow. 

Good will is tractable, it submits to reason. He of good will 
seeks the good so sincerely that he yields his personal views if he is 
shown the means to attain its end with certainty. Good intentions 
at all times firm and resolute, but without obstinacy, such are 
meant by good will. 

Endeavor, my dear children, to be possessed of this ideal good 
will, and then surely the promises made to those of good will, will 
be fulfilled in you. We have examples of men of good will who 
did great things by applying themselves to do their task thoroughly 
and faithfully, even where more clever or intelligent than they had 
failed. But above all, in the sight of our Master and Sovereign 
Judge, the eternal God, we may say that it is only good will that 
really counts. He will reward us, not according to the number and 
importance of good works done, but for the amount of good will that 
we have shown in performing them. We read in the Gospel how 
the servant to whom the Master gave five talents, brought back 
five others, another one to whom were given two, brought back two, 
yet notwithstanding this difference in the importance of their task, 
they both received the same reward, because both had given evi- 
dence of the same good will. 
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Strive, therefore, to be children of good will, to be good and 
faithful servants, and, as Our Saviour has promised, even if your 
good will has no other object than little things, they will help you to 
accomplish greater ones, and with good will the servants of this 
earth will become kings in the glorious realm of peace, with which 
God will reward those of good will. 





PASTORAL PART. 





ANALECTA. 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS. 





I. From the Congregation of the Index. 

The following works have been placed upon the Index 
of Prohibited Books: 

Les Conflts de la Science et de la Bible, Abbé E. Le- 
franc; El Jesuitismo y sus Abusos, and, Crisis de la Com- 
pania de Jesus, by Sigismondo Pey-Odeix; La Question 
Biblique au XX Siécle, by Albert Houtin. 

The Congregation commends Father L. Laberthonniére 
for having submitted to its decree condemning certain of 
his works in April a year ago. (December 12, 1906.) 


II. From the Congregation of Rites. 


1. Concerning Altar-stones, etc. 

The Bavarian Redemptorists proposed the following 
questions: 

(a) May the altar-stone of a fixed altar be made up of 
two parts joined with cement? and what should be done in 
certain cases of altars made up in this manner? Answer: 
The altars are not validly consecrated; if they can not 
conveniently be reconsecrated, another stone should be 
placed in the middle of the mensa after the manner of a 
portable altar. 

(b) In a case where the mensa of a fixed altar is made 
of three stones, the central and larger portion of marble, 
the flanking parts of sandstone, is the altar validly conse- 
crated? or can the middle part be considered as a portable 
altar? Answer: Negative ad utrumque. . 

(c) Can the title of a fixed altar be changed (e. g. St. 
Sebastian to Our Lady of Perpetual Help) by consent of 
the Ordinary and without ApoStolic Indult? or can at least 
an image of Our Lady be placed over the altar instead of 
that of St. Sebastian? Answer: Negative ad utrumque. 
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(d) Is it sufficient that a representation in glass of the 
titular of a fixed altar be placed in the window behind the 
altar? Negative. (November 10, 1906.) 

2. Various Dubia. 

The Franciscans of Germany proposed the following: 

(a) In private and semipublic oratories, can Requiem 
Mass be sung each day (excepting doubles of the first 
class and days which rank still higher) between the death 
and funeral, so long as the body is present in the house? 
Affirmative in private oratories; Negative in semipublic 
oratories which take the place of a church. 

(b) Does the same privilege hold for public oratories 
and churches of seminaries, colleges, and religious commu- 
nities? Negative, only on one of the three days between 
the death and the burial. 

(c) Have all the semipublic oratories of this religious 
family the right to celebrate the titular feast as a double 
of the first class with an Octave, and to commemorate him 
in the Suffragia and the A Cunctis? Negative, but only in 
the principal oratory, if there be no church. 

(d) Should the Credo be said in secondary feasts of 
patrons of dioceses, founders of religious orders, and titu- 
lars of churches, so long as the feast is a double? <Affirma- 
tive. (November 10, 1906.) 

3. Rubrics for Office and Mass. 

The following answers, given to the Bishop of Tarbes, — 
have only recently been published: 

(a) A decree of 1896 says that the lessons for doubles 
below the second class should be taken from Scripture 
occurring, excepting where special Lessons have been 
approved. Does this exception include cases where the 
Breviary refers us to the special Lesson given in the Com- 
mon of the Saints: as in the Feast of St. Dominic we are 
referred to Beatus Vir, etc.? Affirmative. 

(b) Cana Missa exequialis be celebrated on Ash Wed- 
nesday in a parish church where there is only one priest? 
Affirmative. (July 5, 1901.) 





CASUS CONSCIENTIAE. 
CREMATION. 


Mr. B., a firm believer in modern methods of public sanitation, 
has made provision in his will that after his death his body shall 
be cremated. May he receive the last Sacraments and Christian 
burial, and why is the Church so opposed to cremation? 

Answer. All civilized nations, both ancient and modern, have re- 
garded the burial of the dead as a religious rite. In ancient Rome, it 
took precedence over every other service, whether public or private. 
The Roman soldier could demand leave of absence from the army, 
not only to bury his dead, but also for the feast of the purification 
of the family, called feriae denicales, which occurred nine days 
after the burial. Not only were the last rites of the dead considered 
religious or sacred, but the burial place also, by virtue of the laws, 
enjoyed a religious character. It was quite natural, therefore, that, 
in the nascent Church, the Christians, professing a different religion 
from the Romans, should also differentiate themselves from the 
pagans in the manner and place of burying their dead. The com- 
mon practice in pagan Rome, at the beginning of the Christian era, 
was to burn the bodies of the dead. This had not been the ancient 
custom, even among the Romans, and at the dawn of Christianity 
there still prevailed among them the practice of cutting off a 
bone from the corpse, or rescuing one from the fire, in order to 
deposit it in the earth. The reason for this was that the burial 
of the ashes of the dead after cremation did not render the burial 
place sacred; it acquired a religious or sacred character and was 
brought under the protection of the laws only by the burial of 
some part or bone of the body, that had not been cremated. Each 
family had its own burial place, restricted to the parents and 
children and brothers and sisters, and a few intimate friends and 
favorite freedmen. The idea of a general burial place for all the 
inhabitants of a town or district was unknown to the ancients. 
The indiscriminate burial of friends and foes, relatives and 
strangers, in one monument where their ashes would be mingled 
together, was especially abhorred by the people and severely pun- 
ished by the law. It was to be expected, therefore, that the Chris- 
tians, who believed in the resurrection of the body as one of the 
great articles of the new faith, should have had, from the very 
beginning, a great religious care for the bodies of their dead and 
for all the rites attending their burial. They adhered to the more 
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ancient custom of the Romans, as well as of the Jews, of burying 
their dead in the ground. They detested the practice, prevailing at 
that time among the Romans, of burning the bodies of the dead, 
just as they abhorred the other religious rites and practices of the 
pagans. Minucius Felix, in the third century, says that the Chris- 
tians execrate the funeral pile and condemn burial by fire. “We 
follow,” he says, “the ancient and better plan of burying in the 
ground.” 

From the early writers and Fathers of the Church, we gather 
many reasons why the Christians preferred rather to bury the 
bodies of their dead in the ground than to burn them. Burn- 
ing the dead was a pagan religious rite of the time, from which, as 
from all the religious rites of the pagans, the Christians wished to 
dissociate themselves. One of the central truths of the Christian _ 
faith was the resurrection of the body. Cremation seemed to deny 
this doctrine. The Saviour was buried in a tomb, from which He 
rose triumphant over death. The disciple desired to be buried after 
the manner of his Master, hoping to rise again in the body, like his 
Master, from the grave. The immortality of the soul and the 
resurrection of the body were two great beacon lights that illumined 
the darkness and the sufferings of the first Christians. Burning 
the body of the dead seemed to them a confession of the total an- 
nihilation of the whole man. It shocked their sense of reverence 
and affection for the dead, but more especially their religious sense. 
And thus, from the very beginning of Christianity, burying the bodies 
of the dead in the ground became intimately associated with the 
Christian faith, and all the rites and ceremonies of the Church that 
accompany the burial of the dead, the prayers of the Missal and of 
the Ritual have grown up around and been developed according to 
the custom of burying the dead in the ground. When we have the 
bodies of our dead near us we are reminded to pray and offer 
sacrifice for them, we erect monuments over them that stimulate 
our piety and proclaim aloud our belief in the resurrection of the 
body and life everlasting. The custom fosters reverence for the 
dead, whose bodies have been sanctified by so many Sacraments. 
It is not as repugnant to our natural instincts to allow our dead to 
return to dust by the slow processes of tender mother earth, as to 
violently burn and destroy them by fire. These are but a few of the 
reasons why the Church, throughout the ages, has preferred to 
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bury the bodies of her children in the earth rather than to destroy 
them by fire. 

Cremation does not necessarily deny any truth of revelation. It 
does not necessarily imply a denial either of the immortality of the 
soul or of the resurrection of the body. Whether the body returns 
to dust slowly by the action of the forces of the earth, or quickly 
by the action of the fire, is, in itself, a matter of indifference. 

The Church permits her missionaries, as in India, where cre- 
mation is the ordinary method of disposing of the bodies of the 
dead, to remain passive in cases where they know that the bodies of 
neophytes are to be burned. (Cong. de prop. fide, Sept. 27, 1884.) 

But circumstances may add a very definite character to some- 
thing that is quite indifferent in itself. And this is the case with 
cremation, generally speaking. The Church is cognizant of the 
fact, that the cremation of human bodies, to-day, is not only a de- 
parture from the time-honored and world-wide Christian custom 
of burying in the ground, but that it is meant, as a rule, to be a pro- 
test against the Christian faith, The promoters of cremation are 
endeavoring to rehabilitate the ancient pagan custom of disposing 
of the bodies of the dead in order to put an end to Christian ceme- 
teries and Christian burial rites and practices, in order to destroy 
the powerful evidence they bear to the Christian faith, and the 
influence they exert in promoting Christian piety. By cremating 
the human body, they wish to signify the total annihilation of man 
by death. Thus cremation becomes, per accidens, a profession of 
heresy and an attack on the Christian faith. Hence the Church 
forbids it. In particular circumstances, as, v. g., during an epidemic, 
the Church makes no objection to the burning of the human body. 
The only argument that can be urged in favor of cremation is the 
argument founded on the consideration of the public health. But 
the public health is already amply protected by the laws of the 
Church regarding the location of cemeteries and the manner of 
burying the body. 

The Congregation of the Holy Office has repeatedly, in the last 
twenty-five years, issued decrees prohibiting the cremation of the 
bodies of the dead. The following is a summary of these decrees: 

It is forbidden for Catholics to belong to any society or organ- 
ization whose object is the cremation of the bodies of the dead; 
and if such society be in any way affiliated to the Masons, its mem- 
bers fall under the ban of excommunication. 
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It is forbidden for a Catholic to order his own body, or the body 
of any one else, burned; A Catholic may sometimes co-operate, 
matertaliter, in cremating the bodies of the dead, either as officials 
or as workmen, if such co-operation is not desired precisely because 
the officials or workmen are Catholics, and as a sign of contempt 
for the Catholic faith and if the cremation contain no profession of 
Masonry. 

It is not allowed to give the last Sacraments to a dying man or 
woman, if he or she insists that after death the body shall be cre- 
mated ; neither is it allowed to give the remains Christian burial, if 
it be known publicly that the deceased continued in this mind to the 
end of life. 

It is not allowed to say Mass for’such persons publicly or in the 
name of the Church, but Mass may be offered privately. 

It is lawful to perform the last rites over the dead, either at their 
home or else in the Church, but not at the crematory, if it was not 
the will of the dead that his body be cremated, but the will of those 
in charge of the funeral, provided, of course, that all scandal be 
removed. 

Again, it is permitted to give Christian burial to those who order 
that after their death their bodies shall be burned, provided they 
are ignorant of the Church’s prohibition; also to those who, after 
having made such provision in defiance of the Church’s laws, de- 
sired sincerely, before their death, to revoke the provision, but 
who for some valid reason were unable to do so. 

This is a short synopsis of all the decrees concerning cremation, 
issued by the Holy Office in the last twenty-five years. 

Mr. B., therefore, may not receive the Sacraments of the Church, 
as long as he continues in his resolve to have his body cremated, be- 
cause he is in mortal sin, defying a grave law of the Church. And 
if it be known by the general public that he persevered to the end 
of his life in his resolve to have his body cremated, he can not 
receive Christian burial. 





